AN HISTORICAL MOMENT OF THE CONGREGATION:
EXILE FROM FRANCE (1901 - 1904)

| - FRANCE BETWEEN THE XIXth AND XXth CENTURY

The French historical period we are dealing witthis Third Republic (1870 - 1914).
At that time, the struggle against the Church asdnstitutions was at its height: and the
religious Congregations, male and female, are treldst hit. After centuries of alliance
between the throne and the altar, between the &tat¢he Church, in which compromise and
collusion between the two spheres were the ordéneotlay, the XIXth century, for freedom
(“sacred” principle introduced by the French Retvioln), attacks the religious world and in
particular the Church and its institutions, consedeas something to be defended from and to
defend civil society.

On its part, the institutional Church, in the midyoof its representatives, saw no other
possibility of dialogue with the civil world thaihe return to th@ncien régimethat type of
relationship between State and Church which charged the life of the Church in the
preceding centuries, without keeping in mind thmeyv, civil society had taken on its own
way, one stopped with great difficulty (this wayieocan understand the interventions by the
Magisterium like theSyllabus and the arduous but vain, and today we might fatite,
defence of th&atrimonium Sancti Pefyi

In a strongly anti-clerical context, especiallpital of the Latin countries of Europe
and America, France represents an example of hewrtpossibility of dialogue brought to a
schism of the relationships between State and @Qhwwhose repercussions have touched
every field of ecclesial life, especially the raétigs Congregations.

Hostility towards the Church, in France, alreadd Iseen its first great act in the
revolution of 1789; now in 1870, with the fall ofaNoleon Il and the affirmation of the IlI
Republic, it becomes popular once again and brimgde years that follow, the affirmation
of ever more anti-clerical laws that strike the fessional school, religious institutes and
Christian structures in general.

On the other hand, the French Catholics did nbupua compact and united front able
to face the abuse of power perpetrated by the wamti-clerical and mason governments. In
fact, many of them could not conceive of being Ghthwithout being for the monarchy:
reflecting the mentality of thancien régimethese Catholics only saw the possibility of being
Christian at the same time as being monarchiststefbre, they could not accept that France,
the Church’s firstborn, took on a type of republiggiovernment, and that it also proved to be
strongly hostile to the Church. Seen from the opjuos these views brought about just one
more motive for hating Christianity and the Churab¢cused of having denied freedoms and
the rights of man and trying to return to the tle-@itar marriage typical of the preceding
centuries. However, it is true to say that Cattsoliwat, even if a minority, recognised the new
form of government, that accepted a secularisad,stéhere the Church, no longer counting
on the state’s protection, had to make every effdth its strengths alone to form, through an
adequate pastoral, the consciences of the citeetmsbased on this, to root the Christian spirit
of justice and charity in society.

The monarchical Catholics never stopped attackihnghugh the militant presd. ¢
Pélerin and especiallya Croix of the Fathers of the Assumption), the supposenés of



the Church, Protestantism, masons and Judaismm#ie causes, in their eyes, of anti-
clericalism.La Croix, in 1890, publicly stated that it was the mogi-dawish newspaper in
France. This attitude was in contrast with the icaubf the pope and the majority of the
French episcopate, who wanted to maintain goodioekwith public power. Pope Leo XII,
conscious of the place and importance of the Framthe missions abroad, tried to reconcile
the differences between civil power and ecclesigsbwer, each “sovereign” in its own field
and he also recognised that the sovereignty ote $& not bound by any particular form of
politics.

Towards the end of the 1880's, Leo Xl imposede th'ralliement
(adhesion/acceptance) with the Republic, the aaoept of the republican form and its
constitution. The Pope intervened on several oonasiin February 1882, with the encyclical
Au milieu des sollicitudeshe invited the French Catholics to accept theulbkpan
constitution, without ambiguities; and in the lette the French cardinals, th& ®f May
1892, he said:Accept the Republic, that is to say, accept thegpamonstituted and existing
among us; respect the Republic; submit to it agpresents the power coming from God”
The policy ofralliementdesired by the pope, and whose main supporteiGaes. Lavigerie,
seemed to be successful at the beginning of th@’4,8®anks to some initiatives promoted by
the “ralliés” Catholics and to the victory of the moderate f@mans in the political elections.

But the tensions continued. Monarchical Cathofingl Republican radicals were on
the alert to grasp even the slightest signal capablbreaking this Church-State “alliance”
wanted by Rome and the majority of parliamentargms that would have its point of greatest
success during the Méline government (1896-18%8¥att, from the summer of 1898, the
Dreyfus case (an Alsatian and Hebrew soldier actusgustly of espionage and attacked by
the majority of the Catholic world) would progresdy modify the political situation to the
detriment of all Catholics, making Leo XIllI's pojicof ralliement ebb forever and
contributing to the exacerbation of the State’s-eletricalism.

Il -THE BETHARRAMITE CONGREGATION
AT THE BEGINNING OF THE XX CENTURY

2.1 THE INHERITANCE OF FR. ETCHECOPAR

When Saint Michael Garicoits died in 1863, the @egation of the Priests of the
Sacred Heart of Jesus lived one of its most diffiooments, capable of compromising the
ideals and the works of its founder.

The weak generalate of Fr. Jean Chirou (1863-18vi3ich however had the merit of
having patiently and painfully known how to keepr@lthe tension towards that type of life
wanted by the founder, risked loosing the impulsel dhe dynamism of the young
Congregation, striving towards conservation rathan expansion of Saint Michael's work.

The Bishop, Msg. Francgois Lacroix, contributedagiseto this, for 40 years (1838-
1878) at the Episcopal see of Bayonne, the on€tdmgregation depended upon. In fact, the
bishop never wanted, until the end of his life, @@ngregation to be officially recognised by
Rome and directly subservient to the Episcopakgiiction. All this created nothing but
disorders and equivocations, especially on the mgaand the duration of religious vows,
obligatory according to what the founder taught,dqtional, as indicated by the bishop in the
Constitutions imposed after Saint Michael's de&@br{stitutions that did not even provide for
autonomous administration). Also, the presence haf American communities founded



outside of the Bayonne diocese, already at theders times, reinforced the confusion and
the uneasiness, communities that were not jurigicslbmitted to the authority of Msg.
Lacroix and knew how to keep the memory and thalidereligious life alive.

Therefore on one hand, obedience towards the piskdoays asserted and taught by
Saint Michael (and that would constitute for year&ind of fourth vow, next to the three
traditional ones), on the other hand, faithfulnesthe founder’s ideal, joined to the desire to
see Rome’s recognition and approval of the Socatyated a situation that seemed to be
without solution. Certainly if the number of thos#o left the Congregation during these
years was relatively low, this was due to the metiavork of Fr. Chirou and to the memory
and veneration of the founding father.

It was thanks to the work of Fr. Auguste Etchécpfiest as secretary general, then as
vice-general and finally and above all as third esigr of the Congregation, if the
Congregation itself survived and saw the triump®aint Michael’s project.

During his lengthy generalate, Fr. Etchécopahseself three main objectives.

First the approval by the Holy See of the Congiiegaand its Constitutions. This was
not an easy task. Duvignau writes that Msg. Lacabixays seemed deaf to the requests made
by Fr. Etchécopar, buhé finally yielded, but an imposition from heaveaswecessary

In fact, a young Palestinian sister lived in thar@el of Pau, Sister Mary of the
Crucified Jesus, whose life was marked by exceptiphenomena. Now, on the 2nd and the
4" of May 1875, this sister, according to the biotpens, in a state of ecstasy, received and
transmitted to the bishop the heavenly order to Rske for approval of the Betharramite
rules. Msg. Lacroix was very impressed that a hen®armelite should express herself so
favourable towards the Betharramite Congregatiah @nthe need for Roman approval. Fr.
Etchécopar, kept in contact with these events byeBirate, spiritual director of the Carmel,
soon after received letters of presentation froenlitshop with which he could request papal
approval for his congregation.

The two priests, invited to Rome with the rulestioé Congregation and with the
bishop’s letter of presentation, met on thd8%a% May in the Church of Santa Maria sopra
Minerva with the Dominican Fr. Bianchi, general fustor of the Dominicans and one of the
consultants of the Congregation of Bishops anddgrels, who committed himself to present
the text of rules and have them examined. Piuswi¥) a decree by the above-mentioned
Congregation, on July 301875, praised and recommended the Institute didBetm placed
from now on under the protection of the Holy Selee Tatter concluded in a very quick way:
let us keep in mind that the Holy See had apprawady other institutes, Italian, French and
Spanish, during those years. The most difficulp $tad been achieved, however.

Once having obtained Roman approval, Fr. Etchécopanmitted himself to the
second point of his program: to make the Churclogeise the holiness of the founder. For
this, he had charged Fr. Basilide Bourdenne togeej biography of Fr. Garicoits, which
appeared in 1878; later, he himself would colleatl gublish, in part, letters and other
writings by the founder. Between 1878 and 1879peraged by Msg. Ducellier, who had
succeeded Msg. Lacroix in the meantime, and byXldchimself, he began the preparations
to introduce the cause for beatification of therfder.

Finally, the third point of the Superior Genergli®gram, the most important one, was
the work of spiritual and material consolidation tbe Congregation and its works. After
many years of disappointments and bewildermenttrartg point was necessary to once again
take into hand the life traced by the founder, @build the spiritual edifice based on the
foundations created by Saint Michael.

At Etchécopar’s death, correctly considered treoiseé founder, the Congregation of
Betharramite fathers had solid and sure spiritia jridical bases upon which to develop



into being, following the founder, that “mobile cpnof picked soldiers, ready to hasten
wherever obedience calls them”.

2.2 THE CONGREGATION'S WORKS IN FRANCE

The General Chapter held in 1897 elected VictourBenne, a native of Buzy
(Atlantic Pyrenées, 1841), and once the mastemhefrtovices, director of the college of
Bétharram and Fr. Etchécopar’'s General Assistarthenew Superior of the Congregation.

During the twelve years of his generalate, thegtegation endured another dramatic
moment, but which in this case never compromiseeéxistence. The solid foundations made
by Fr. Etchécopar represented security againstat®mpt to dissolve it, even the anti-
clericalism of the State of Combes which was nextmpted.

At the beginning of the century, the Congregatwas present in the diocese of
Bayonne; in Buenos Aires, Rosario and Montevide&auth America; and in Bethlehem in
Palestine. And it counted 13 residences (the comgfi@étharram, Orthez, Oloron, Bayonne,
Anglet, Sarrance, Pau, Bethlehem, Buenos Airesn B&n, Buenos Aires - San José,
Rosario, Montevideo, Almagro), of which 7 of thegere Colleges. The number of professed
religious was approximately 250.

In the diocese of Bayonne, the Congregation irediuseveral different works.

The Marian sanctuary of Betharram with the mongstenexed to it, was the seat of
the Superior General and his Council and the wligientrusted with the popular missions
(for which at the end of the century a house wak balled themaison neuve Next to the
monastery, the colleghotre-Dame founded by Saint Michael in 1837 and built alahg
borders of the Gave on land in part donated bylibeese and in part bought by Fr. Garicoits
and Fr. Etchécopar. At the moment of the exile, @wlege counted 300 students and a
faculty of 24 professors (of which two religiousotirers). Betharram was also the see of the
apostolic school of the Congregation.

Next to the complex in Betharram, the Betharrammt@saged the Colleddoncadein
Orthez, founded in November 1849 and the Colegmte Marieof Oloron (opened in 1855).
Also in 1874, Msg. Lacroix entrusted the Congregatwith the CollegeSaint Louis de
Gonzagueof Bayonne. These three colleges, in 1903 befueeckile, counted for more than
400 students and 29 Betharramite religious (askibie diocesan priests and also by lay
people).

Apart from these scholastic and educational wathks,Betharramite fathers had been
entrusted with the religious service in the Marsanctuary of Sarrance and service in the
church of Saint Louis de Gonzague in Pau. Fin#illgre was the chaplaincy of tBervantes
de Mariein Anglet.

Next to these stable works, a good part of thegials were also dedicated to the
popular and preaching missions. From the pointiefvwof the apostolate, the Congregation
was committed on two fronts: education and the f@opuissions.

The small number of the community and the religibecomes immediately evident,
especially if one thinks that in 1903 forty yeaes/é& gone by since the death of the founder.
Many different factors contributed to this smalhmuer.

Certainly, first of all, the lateness with whichet Congregation received Roman
approval (1875), that for twelve years, those aherfounder’s death, blocked any initiative,
impeding any possible geographical development@kbciety.

But this does not suffice, if it is true that aftee Roman approval things certainly did
not change. One element that | believe contribgtetly in creating the above-mentioned



situation is a certain narrow mentality, closedt apen to a more universal character, nor
were the superior generals exempt from this, a atignthat can be illustrated with some
data: till 1903, due to a certain difficulty in @&pting vocations that were not French,
American vocations were not looked for; also after death of the Founder and till the exile
(1863-1903), only four new residences were opetiedldolleges of Bayonne and Rosario and
the residencies of Bethlehem and Almagro). In Feare too literal faithfulness to the
founder’s charisma, which imposed obedience tobikbBop, was concretely translated into
faithfulness to the only bishop of Bayonne and tiegcked, on one hand, the propagation of
the work into other dioceses and, on the other héaatked the consciousness of full
autonomy (an undoubtedly “diocesan” mentality diift to erase; the fact that for a lengthy
period a promise of obedience to the bishop wasidied in the vows was significant). Also,
the colleges carried great weight, they absorbedathiole life of the Congregation, we must
keep in mind that the education of youth, througgh pproper schools, was an answer given by
Saint Michael, among the many others, to a read nglethe times; the history of the
Congregation instead made it an absolute, makitigeitonly answer. Finally, | believe that
“les Oeuvres as they were emphatically called, paralysed dyggamism typical of any
Congregation during the first years of life: we cgay that our Congregation lived on the
laurels and on the greatness of the colleges. Xie, at least in France, certainly woke us
from this dullness.

It is also true that, in the difficult moment dfet exile, all this had its own decisively
positive side. The small number of religious and@ihmunities in France and their presence
only in the diocese of Bayonne, located next tatateSborder, will make the road of exile
imposed by the State less difficult and less ardudifferent from other more numerous
Congregations as to religious and residenciesB#tlearramite Congregation could work with
more harmony and more unity according to an estiaddl plan to face the present adversity.

1l - THE LAW OF JULY 1°" 1901
AND THE FIRST DECISIONSTAKEN BY THE CONGREGATION

3.1 THE WALDECK-ROUSSEAU AND COMBES GOVERNMENTS. BHLAW
ON ASSOCIATIONS

Having come into power as a government to enddiberders caused by the Dreyfus
case, Waldeck-Rousseau will begin a vigorous offenagainst the regular clergy that was
accused of having fermented the dispute onAtiaire. Combes, who succeeded Waldeck-
Rousseau, will finish the work begun by his predece, but went beyond, to undermine
Catholicism itself, hitting the religious first,eh free teaching and finally by creating a basis
for the separation of State and Church.

Against the religious Congregations, Waldeck-Reaaswas strengthened by these
arguments. First, he was preoccupied about makstgoag State. For him, the decisive role
played by the Congregations on the national leva$ wxplained due to the lack of these
prerogatives, the absence of the State. The ekiSmmcordat with the Holy See, established
at the time of Napoleon Bonaparte, did not mentigious Congregations, which by that
time, as stated by the Prime Minister, due to #uk lof legislation concerning them, had
developed numerically, accumulating huge goodsstieg fiscal laws, descending on the
political field for electoral propaganda, forminguth against the “sacred” rights sanctioned
by the revolution, thus breaking the moral unitytioé country. For Waldeck-Rousseau, the



Dreyfus case had opened the eyes of governmerdgmesing that there was no defence
against the Congregations. Therefore, someonedhaaid this kind of State within a State.

Therefore, the Prime Minister wanted to limit h@ver of the religious Congregations
and submit them to republican law. Fir this, hesprged a project for a law on associations,
that was to regulate the relationship between Gowent and religious Congregations (placed
on the same level as any other public associatiba),was ignored by the existing Concordat.
But if Waldeck-Rousseau wanted this law to blodigreus Congregations from forming a
State within a State, his successor Combes, frammbment he gained power, transformed
the law into an instrument to destrogohgregationalist teaching and then the same
Congregations.

Combes, an ex-seminarian, was so anti-clericab asake the fight against religious
Congregations the main point of his political batif one pointed out to him that one could
not reduce the politics of a large country suchFeasnce to the only battle against the
Congregations, he would answérassumed power exactly for this”.

Combes was president of the commission charged &lg&k-Rousseau to study the
law project for associations and picked this oaras$o force his hand against Congregations.
In fact, these, according to the law project, hadréquest prior authorisation of the
government. But the commission, presided by Combabstituted this authorisation, by
decree of the Council of State, with a legal autfation to be requested of Parliament within
three months (making this request for authorisatt@eome a political matter, not only
administrative), also adding the prohibition to deao those who were part of a non-
authorised Congregation. This way, the same lawagieed liberal measures for the lay
associations, while it placed the religious Congtems under exceptionally rigid rules; or, in
other words, the same law while giving freedom ltcaasociations, also gave the State the
faculty of negating it to the Congregations. Despiite opposition of the moderates that asked
for tolerance even for the least tolerant, theguipjmodified in this manner, and accepted by
the government became a law on July1901.

Briefly let us look at the content of the law fassociations. It is divided into three
parts: the first two concern associations in gdnd#ra third concerns religious Congregations.

For the associations in general, the new law sefmy liberal. The preliminary
authorisation required by article 291 of the PeBatle is in fact revoked: any association
could be recognised juridically by presenting te firefecture its social see, its title and the
object of the association, names, professions andale of those signing on (art. 2 and 5).

As opposed to the other associations, religiousg@gations instead could not be
formed without a law from Parliament, while theosihg of the Congregation or the closing
of all its residencies could be pronounced by aekeérom the Council of Ministers. Also,
they could not found any new residencies withoptiar decree by the Council of State (art.
13).

The religious of a non-authorised Congregationrareallowed to direct, directly or
indirectly, any kind or level of school, and teaohthem (art. 14). This way, especially the
teaching Congregations were hit and any free tegohas menaced.

All Congregations that formed without authorisatiwill be declared illegal and its
members could be taken to court; the fines will dmubled for the founders and the
administrators (art. 16). Thus, a law that wasrtlaim and guarantee a new freedom for the
associations in general, in reality, restricted fieedom of the religious by creating a new
type of crimethe crime of congregation

Finally, it was established that the existing Qeggtions at the time of the
promulgation of the law, if they had not been auedl or recognised in the past, had to



present a request for authorisation within threentimgy and if this did not occur, the time
having ended, they would be dissolved by law (&48). The same fate awaited those
Congregations whose request was denied. The gdoatlte alissolved Congregations would
then be liquidated by a seller nominated by thetcou

Combes’ battle against the Congregations wouldespa one. The law on associations
foresaw, for every Congregation, the presentatm®Pdrliament of a dossier relative to the
statutes, the members and the activities of theesaangregation, to obtain the authorisation
by the Government. Combes would manage to refusbomsation to all religious
Congregations. Not content with this, Combes walhy the right to teach in any kind or level
of school to ex-religious.

The same fate will happen to the Betharramite Gagagion.

3.2 THE REQUEST FOR AUTHORISATION AND OTHER INITIAPROCEDURES
ADOPTED BY THE BETHARRAMITE CONGREGATION

The first signs of the law being discussed in iBarént in Paris and the possible
consequences to the Congregation can be founceimetport of the Council General, dated
November 28 1900. On this occasion, no decisions were takergtithe decision to consult
some lawyer friends in Pau.

Three weeks later, January™@901, the same Council examined the possible
measures to be taken against the law being distuss®aris. It seems evident that the
Superiors were waiting for the results of the amiéentary discussion. Still on the™®larch,

Fr. Bourdenne asks what to do in case of configoatn his diary.

At the beginning of March, the bishop of Bayonkisg. Francois Jauffret, published a
heart-felt pastoral letter addressed to the ewteegy of his diocese on the occasion of the
parliamentary discussions of the law on associafidroutlined the same things as the letter
from Leo Xl to the Parisian Archbishop Richardhel bishop underlined the assured
guarantees made in the Napoleonic Concordat agiorland in particular the importance of
the French Congregations for they role they weagipy in France with their charitable and
educational works, and abroad with their work ofamgelisation and to ensure the
maintenance and extension of French influence lzbybea national territories. Concluding,
Msg. Jauffret invited his clergy to careful refiect on the present events and hoped that the
French Government and the Holy See could, throagitew Concordat, regulate the situation
of the religious with relationship to the State, tlee good of religion, society and the nation.

At this difficult time, Msg. Jauffret, on more thame occasion, manifested his own
sympathy and his own attachment to Betharram; matger of fact, death will call him right
when he was convalescing in the mother-house dB#tlearramites.

But any attempt to convince the Government frormgan with the law was in vain.
In fact, on July 1901, as foreseeable, the law was approved amiytgated, inciting a vast
echo of discontent in the whole country.

As required by art. 5, the first duty of the Coliri@eneral was to redact the request for
authorisation to be sent to the Parliament forjtinglical recognition of the Congregation.
After much discussion and after consultations @dpportunity of a request with the fathers
in Lourdes and with the Nay Dominicans, betweenghé of August and the beginning of
September 1901 the request was ready. It consisi@diossier made up of the Statutes of the
Congregation, a list of residencies and religionsl an explanatory note, presenting the
history of the Congregation, placing the accenparticular on the work it was doing in
Betharram and abroad and on the spirit that anionate



Fathers Lullier and Vignau were charged with takihg request for authorisation to
Paris. And on September1& was deposited in the House.
One could only wait now.

The 1902 elections, with Emile Combes attaining @owsucceeding Waldeck-
Rousseau, exasperated and created more difficuitidee relationship between the Religious
and Government. There was little to hope for frone hew Parliament. Also, in the
department of the Lower Pyrenées, the anti-clerieaispaper, newly foundeda Frontiére
had already attacked the Congregation several times

On June 1% 1902, the bishop of Bayonne, Msg. Jauffret, dieso days later, the
chapter of the cathedral elected Diharce and Gasseias chapter vicars for the entire period
of vacancy of the see. At the end of the month,Shbprefect of Bayonne, Viguerie, was
nominated as administrator of the episcopal patmyno

The death of Msg. Jauffret and the duration of vheancy of the see (until spring
1906) aggravated the juridical situation of the HBetamites in relationship to the diocese.
The authorities of the department, and in some \eagsn some unqualifiable extremes of the
diocesan clergy, would work towards facilitatinge ttemoval of the Betharramite religious,
grasping at the opportunity given by the dissolutsd the Congregation to take possession (or
repossess) the buildings that they had occupiesgdiore time.

Subprefect Viguerie was therefore charged to matfagevorks tied to the episcopal
patrimony. For this reason, July"20902, he sent a letter to all the superiors ofréfigious
communities asking, among other things, on whatltmms and by what title they occupied
the buildings owned by the episcopate. In a regiateéd November'31902 sent to the Prefect
of the Lower Pyrenées, Franciére, Viguerie madéniésntions clear:

* if the Betharramite Congregation had obtained #wthorisation it would have

helped normalise the actual situation regardingothilings they occupied and in case

would buy or rent the buildings in which they resichow;

* if the Congregation had not obtained the autladios, the goods of the

Congregation would be sold by the episcopal patnyno

Then Viguerie proposed waiting for Parliament’sidiens.

Before its legalisation, or not, from the ParliamenParis, the Congregation of Betharram
faced an alternative: to buy or to rent the butgifwhich do not belong to them, but to the
episcopate), or abandon them. In such a situatiom, bishop who could guarantee the
legitimacy of occupying the various houses was imigsa legitimacy that the previous
bishops had always recognised. And even if the €agagion were to obtain the authorisation,
it is difficult to believe that, lacking the Ordirya the administrator of the patrimony would
act differently. The course of events seems to watrany cost, the exile of the Betharramites
from their works.

In Betharram, the Superior General Bourdenne @allelocal superiors to discuss the
steps to be taken in response to the letter tlegthiad all received. An inquiry, conforming to
the Subprefect’s requests, and a report on thatgtuin relationship to the patrimony were
decided upon.

It became clear, from the answers sent to Viguasefor the houses in Pau, Anglet,
Sarrance, Orthez, Bayonne and Oloron, that theree w® documents attesting title
Betharramite ownership of any sort. Undoubtedlye tiouses belonged to the episcopal
patrimony. But the point was made that each andydwshop, from Msg. Lacroix on, had
always confirmed the presence of the Betharramiteshe above-mentioned buildings.
Concerning the Moncade College in Orthez, the pouwas also made that when the



community arrived, for the first time, in 1849,whas completely empty and it was thanks to
the founder that it was furnished and structurednike it really a college. In the other
residencies as well, most of the furnishings bedoinig the Congregation.

As for the buildings located in Betharram (sanctuanonastery, collegemaison
neuve, a different and more complex situation existeshecially regarding thidotre-Dame
college. It was built partially on lands given bysiyl Lacroix in 1837, but also on lands not
belonging to the episcopal patrimony that were bhoury Msg. Etchécopar. Therefore, the
Congregation firmly asserted title to the property.

The report, prepared by the local superiors with deneral superior, approved by the
chapter vicars, was sent to the Subprefect of BagioBut no one had any illusions regarding
the outcome. In his diary, August™3r. Bourdenne notedHere we are threatened in our
diocesan situation because of the possible s¢leofjoods of the patrimony”.

On September 17 the surveyors sent by the patrimony arrived ithBeam to look at
the buildings. But, as proposed by Viguerie, tHaiahad no follow-up for the time being.

In the meantime, a much more serious problem Wfastiag the Congregation: the
destiny of free teaching in France and the destiriizfe same Congregation.

Things could not be left up to the last momento fizany things needed to be done in
view of possible exile: where to send the expulsddjious (the Congregation, in fact, had
few places capable of welcoming approximately omedned religious); how to safeguard the
search for vocations; how to guarantee the spirdod theological formation of the religious
students; what to do to save what belonged to thegf@gation; and still, how to guarantee
the students regular participation and finalisatioh courses in the colleges, if the
Betharramite teachers were sent away.

Many were the questions made to the superior génghom the entire Congregation
depended upon. The only possibility was expatmatAny attempt at opposition seemed vain.

Foreseeing the worst, Fr. Bourdenne made somesitgms. On October 30 he sent
a letter to all the local superiors in which hetediahis thoughts, becau&e is our duty to
reflect on the ways to safeguard our religious txise during the demanding trial waiting
for us”. In America, the Congregation already had someleesies and ultimately, due to the
pope’s initiative, the prospect of a community irsuiscion had opened. America will
welcome us with open arms, said Fr. Bourdenne,heutadded that not everybody could
emigrate there. This obliges the distinction betwégo categories: the old or sick could
continue to live their community lives in one ofetleountries bordering France (Spain or
Belgium); those strong enough could migrate to Aozeor, where possible, stay in the
Bayonne diocese, in which case they would receiveodus vivendcompatible with the
obligations of religious life. In concluding histter, Fr. Bourdenne invited all the religious to
let him know their thoughts on the matter: who veanto go to America? Who thought they
could stay in dioceses without any problems (pestsipying with their own families in case
of a rapid exile)? Who wanted to migrate to neacbyntries? This way, the superior general
tried to face possible exile while at the same tsate-guarding the obligations of religious
life.

In the meantime, the offers of help became moraaraus: the Provincial Mother of
the Daughters of the Cross were ready to welcomadgmne, just like the parish priest of
Sainte-Marie of Oloron; the deacon of Lescar areiotiocesan priests let it be known that
they were willing to welcome some of the religiongheir rectories. Fr. Estrate, the superior
of Bethlehem, called upon by the superior geneegkmal times, was especially ready to



welcome the postulants, the novices and the stadEot this, he was already working on the
acquisition or building of a new house in the Halnd; attempts were made in Jaffa, in
Emmaus and in Nazareth.

The General Council’s reunions were ever-moreueet, The letter of October 80
already foreseeing the dissolution of the Congiegatllowed for three ways out, as seen
above: to go to America in the already existindeg#s (Buenos Aires and Rosario) and the
soon to be opened ones (La Plata and Asuncioegstablish themselves in new residencies in
Spain or Belgium; or to remain in the Bayonne dsegevithout secularisation, that is without
renouncing one’s religious state to root onesethendiocese.

But on more than one occasion, the General Coaskid itself about the possibility
of secularisation to thus be able to continue toaga and thereby maintain the works of the
diocese of Bayonne. Of course the offers proposeth® dioceses were not very attractive:
the work of the “secularised” in fact was not paidhe chapter vicars, then, had expressed
their ideas. They avoided to take on any respditgilaind their ideas were clear: “Do not
create problems for us!” Finally, the religious wivould be secularised were the object of
strict surveillance by the government authorities.

But above all, the young were greatly attractegeoularisation. In a conference on
March 18", the superior general declared that secularisatias a delicate and difficult
solution and invited all to show courage and gesigro“America is waiting for you with
open arms...”.

Thus, Fr. Bourdenne, after having asked for thevsief all the religious, decidedly
oriented himself towards expatriation. It was aficifit decision because it implied
abandoning those works which had been in the hahtlse Betharramites for tens of years,
works started with so many difficulties by the fden. But “..it's time to show our courage
and especially our confidence in God and in his yHdlother. Our Lord bears the
Congregation in his Heart, and Our Lady protectaiider her mantle. Our brave Founder
himself cries to us from Heaven: Always ahead(li&tter dated October 801902)

IV - THE REFUSAL OF AUTHORISATION
AND EXILE

4.1 THE CHOICE OF “REFUGES” ABROAD

Already in autumn of 1902, the General Councikelead for new residencies abroad,
where the expatriated religious of France coulevbkEomed.

As demonstrated in the letter dated Octobdt B9 main worry was for the old and
the young in formation, the postulants, the novieed those studying. For the last two,
novices and students, Palestine was the orientafionEstrate declared his availability to
receive novices and students and to found evewaemdence in Bethlehem. In a letter dated
April 25™ 1903, Fr. Estrate spoke of the future residenc8lazareth as a refuge for the
expatriates. But the house will only be inauguranet910. In any case, the other residence, in
Bethlehem, made larger, would welcome novices ftioenbeginning of the First World War,
and the philosophy and theology students of theee@ongregation until its subdivision into
Provinces.
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The choice of Spain almost seemed obligatory,esthe diocese of Bayonne borders,
in the south, with the Iberian peninsula. Due tis thn October 20, Fr. Lullier and Fr.
Castainhs left for Spain to meet the bishop of Nét@nd with the governing authorities of
Guipuzcoa. Both these authorities told the fathbed permission from the government in
Madrid was necessary to establish a community arsp

In this sense, the intervention of Charles Vic veegisive, an ex-alumni of the
Bayonne College and now a resident of San Sebastiao knew important people at the
court in Madrid, especially Madame Josefina Merey \dal, the mother of the future Pius X
and wife of the Spanish ambassador to the Holy @&k Countess de Mirasol. Thanks to their
interest on December %2 Spanish authorisation arrived but bearing coouij not to open
schools or churches.

Four days later, Fr. Lullier and Fr. Castainhsereack in Spain to look for the right
house to receive a more or less large group ofioels. Various offers were taken into
consideration by the General Council. At the endi-ébruary 1903, it was decided to rent a
house located in Irun, belonging to Madame Andha, house’s name w&iena Vista

The option for Spain was most certainly a happy. @ut it is also true that, as often
repeated by the superior general, these residefficiesiding the one in Belgium), were
always “refuge” residencies, temporary resideneubde waiting to return to France. But
there are no doubts that the Spanish option wastiygs because it permitted the
Congregation to in fact continue the work of sesrgHtor vocations, this time not only within
the region of origin, but, for the first time, evbayond the restricted boundaries. During the
following years, the Congregation will buy two maneuses, one in Irun (the see of the
General Council) and the other in Fontarrabia (Mdmdsee of the apostolate).

Instead, the Belgian foundation imposed itselftfa linguistic affinities that link the
two nations. On this occasion, the General Coulocihd valid help in the Mevins family,
who had come to Betharram several times for pilgges. This family was called upon by
Bourdenne.

The first option was for Varres, near Namur. Fact, and Fr. Abbadie, on Janualy 9
1903, went to Belgium to look at the house that wfiisred. In the meantime, the General
Council received another offer, from Lesves, alwiayshe diocese of Namur. January"19
Lacqg and Abbadie returned from Belgium and refewpdn their trip: the house in Varres
was far from answering the needs of the Congregatie it was small and difficult to reach
(the nearest train station was about ten kilomedresy). The Council decided to refuse this
offer, while the one in Lesves became more intargst

In February, Don Martin, the Mevins family precapt sent the plans of the Lesves
property to Betharram, it belonged to the BarorRokey, and consisted in a castle in the
middle of a large park. On February™ Zr. Lullier and Fr. Permasse left for Belgium. (e
21 the General Council gave its favourable opinioment the Lesves property. On March
8™ Fr. Coumes, momentarily designated as the peesponsible for the new residence, with
Brothers Louis and Jean-Marie, left for Lesves teppre the house for the reception of the
expulsed religious. The Belgian residence wouldcale, until its closing, the apostolate of
the Congregation.

The choice of the Belgian “refuge”, however, dot seem to be a perfectly thought
out choice, from the beginning. Several letteranfrthe first Betharramites in Belgium
underlined the difficulties of insertion and thekaf work. The lack of a serious apostolate, a
kind of nostalgia for Betharram, the distance frihh@ mother-house, the “refuge” character of
the Belgian choice, all of these did not help @eaithentic incarnation in the territory. After
the First World War, the Lesves residence wouldlbsed.
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4.2 THE AUTHORISATION REFUSAL

The new year, 1903, opens with the waiting fordkeisions of Parliament regarding
the legal recognition of the Congregation, but ¢hesere few illusions about the outcome:
Bourdenne invited all the religious to be readyeave everything by the end of January. In
the meantime, as we have seen, at the end of Detcetné authorisation to establish a
residence arrives from Spain, and at the beginninganuary negotiations began to find a
refuge in Belgium. As for the American request® thundation of the Colleges in La Plata
and in Asuncion, Bourdenne invited the superioesdho wait for the evolution of the events
in France before taking any initiatives.

On December 30 1902 a newspaper in Pau, tMgmorial des Pyrénéeshad
published the text of a protest leaflet, that hadrcirculating for days in the First District of
the city against the Government and in favour ef Bathers of Betharram. In the month of
January, théatriote had done the same, publishing another protestrgpfmom Orthez; the
authorities were worried and alarmed. But, on theelohand, the accusations against the
Betharramites were not lacking: the great politicdluence in the department, a type of
teaching hostile to the authorities and to the lohdepublican government; the richness of
the works, damaging to the diocese.

In the meantime, while the houses abroad weregbeiwsen, activity in Bétharram
became frenetic: the sale of land around the mdtbase, the division of the buildings of the
mother house among the members of the communigyfighds to Bourdenne, the monastery
to Paillas, the college to Tucou, the houses inaAid Fourguette to Abel Costedoat, the farm
to Florence, etc.) With a public act before a noparblic, they became the legal owners.

However it would have been incautious to leanhenptrotection of the law. More than
once, Combes could have cared less about thetlegithius, fearing confiscation, he decided
to make certain of everything that could be takeaya Some friends accepted to take care of
much of the furniture of the monastery and theegm@l On February 2a wagon full of beds
and closets left for Palestine, the remainder, ayMvas sent to Belgium and Spain (paying
customs as if it were gold). The cellar was engdigb some neighbours. The heavy library
was still to be allocated; the more precious piegese taken to a friendly family. By now,
Betharram, denuded of everything, re-found the ggw& the foundation; there was nothing
left but thefour walls of a vast building

On March 18, the Parliament voted the suppression of the Gayagion that Combes
had qualified as a “teaching” one. But until a fdays earlier, there was still hope that the
government would change its opinion which had alyedeen taken. One of the
representatives of the clergy to the Parliament G@ayraud, wrote the Superior General
inviting him to prepare a new authorisation centoedthe importance that the Congregation
had regarding the work abroad, especially in theer@drand in Latin America. But, as we
know, Parliament decided finally to deny author@ato the entire Congregation.

The state national bureaucracy began to move. @it 2% the Prefect of the Lower
Pyrénées, Franciére, transmitted his orders teg@abmmissioner Tenly. On th& 4he Civil
Court of Pau nominated Germain Chateau, lawyer an, Biquidator of the Betharramite
goods and ordered the placing of seals on all tethd@ramite furniture and to make an
inventory. On March 20 the superiors were advised that all their maililddoe opened.

4.3 EXILE

12



On April 3% at two in the afternoon, Tenly went to Betharramd anotified the
Superior General that the authorisation requesblead denied and that from that moment the
Congregation was dissolved: the mother house haeé thonths time to close while it was up
to the Prefects’ decision regarding the other essids. In the following days, all the other
superiors of the other communities received theesaatice.

On April 8", the justice of the peace, Parent, assistant &te@h, arrived to place the
seals on the buildings of the mother house. Theesghimg happened at the other residences.
The religious persons’ opposition to this was lWweAt Orthez, Oloron, Bayonne, Pau,
Sarrance, it was pointed out that the building®hgéd to the episcopal administration and
not to the Congregation, therefore the liquidatad o speak with the Chapter Vicars. At
Betharram, Bourdenne opposed this by appealingivaiotg his recourse with the fact that
for the State all the buildings of the mother housege private property, that the ministerial
decree gave three months and that therefore dtivatgime he was still the rightful owner of
the buildings, and finally that the placing of theals made it impossible for the structures to
operate (college, seminary, sanctuary). The supgéneral was right and the president of the
court in Pau vetoed the placing of seals on thiimgis in Betharram, Orthez, Bayonne and in
part of Oloron.

But this did not stop the inventory of the furrirags. On April 8, Parent came back to
Betharram. This time the new protestations werdegse Parent did his job. It is true that,
despite the demands of the law, he abstained freamncking the families that had the
Congregation’s goods and nor did he go to the fa&iso, he gave a low estimate of the
furnishings to facilitate the sale. Another proa¢isn was made when Chateau decided to
inventory the goods of the Sanctuary and the dgcof Betharram, thus endangering the
artistic integrity of the site of the Marian cullie revolution, protested Bourdenne in writing
to the Chapter Vicars, did not go to such extreris. General Council, however, decided to
entrust the case to some lawyers in Pau to maititainown rights.

In the meantime, the Prefect decided by which ttegecommunities had to be closed
and the religious had to be dispersed: the Collégetharram, Orthez, Bayonne and Oloron)
had to close by July 5(then moved to Augustlto allow for the regular school year), the
other residences (Pau, Anglet, Sarrance) by M4y 15

If the State bureaucracy was swift, so was theg@agation. By now, the bags had to
be packed to leave. Each religious had been tottieif future destination: on May %3he
novices left for Bethlehem; on May'7June 2 and 16', July 23° and 3#, various groups
left for Irun in Spain; Lesves would see the afrviathe religious during the entire month of
May; as for America, the departures occurred &fterthree months conceded to the four
colleges. But many were those who decided to rematine diocese of Bayonne, dispersed as
wanted by the authorities. The General Chaptenum Wwould decide on this.

In the month of May, the first exiles happenedtv&en the 14 and the 18, the
communities in Pau, Sarrance and Anglet had tcel¢laeir residences. The case of Anglet is
emblematic because it shows the “hurry” that tleeelse had in the Betharramites’ departure.
On April 16" 1903, the police commissioner of Biarritz arriviedAnglet to notify the four
religious of the community on the authorisation idemand ordered the dispersion of the
members of the community in a month. But he adki@re there are many buildings: you
can separate from one another and settle one irhthuse you are now occupying, another at
the hostel, another by the religious Bernardines] ¢he fourth in another place. By doing so
you will be dispersed; nothing else than this guestetl

The police officer's advice was clear: they codidperse while still staying in the
same house or at least in the neighbourhood. Orikeofathers of the community, Marie-
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Dominique Descomps, informed the sisters of thissgmlity: but they answered with silence,
no reaction, no sign of protest or satisfactiorethevith this possibility, expressed by the
police commissioner, of staying in Anglet in theoad-mentioned way. Later, a reporter
narrates, they found out that a few days earlieg.NDsharce, one of the vicars, had passed
through Anglet: it was not difficult to deduce thatways according to the reporter, he had
warned the community of sisters that the Bethatemiesence could be dangerous for their
existence. Meantime, the day for the forced departtad arrived. The whole community of
sisters was present and the reporter tells howtlsag were, but that they could not do
otherwise, being under the “yoke” of the two chapiears’ authority that obligated them to
separate from their chaplains. The irony of fathilevthe four religious said good-bye to the
friends at the convent door, from a secondary estwftly nominated by the diocesan vicars,
the new diocesan chaplains entered. The religiarsferred to Betharram while waiting to
leave for abroad.

On May 7" in Pau, Commissioner Tenly ordered Fr. Miro, thapiain of Saint Louis
Gonzaga, to cease all functions by Thursday tfie 4dd told the members of the community
to disperse. Before going, the Fathers tried toamise a mass for the dead and living
benefactors, but the police intervened and vetogdype of public manifestation. The eight
religious of the community, however, stayed in Rauguests in private houses or in rented
apartments.

The departure of the Sarrance religious came awdthibut incident, immediately
substituted by the diocesan priests. One of therekgious who officiated in the sanctuary,
originally from Sarrance, stayed there in the haafdas family.

4.4 THE LAST ACT: EXILE FROM BETHARRAM

From the beginning of persecution, as the hogblitpublic power was made manifest,
Betharram had been made the object of an ever ggowympathy. People came more
numerous than ever to the pilgrimages to the sangt®n May &' 1903, on the occasion of
the solemn adoration in the Sanctuary, more thah @&nmunions were distributed. The
clergy multiplied its visits, participated in therferals of the dead religious during this period.
At the funeral of Fr. Cazaban there were 40 priaststhere were more than 90 at the funeral
for Fr. Vignolle, among which also the Vicar Cagsaiu together with the entire municipal
council of Oloron.

Every day numerous protestations and encouragefnemt friends far and wide
arrived at Betharram. The senator of the Low Pyaén€hesnelong, personally came the day
after Parliament’s vote, and offered his own homeaefuge. But of all the visits, the one
that was most pleasing was that of Don Gayraud,dgquty from Brest, defender of the
religious in Parliament.

By now in Betharram, there was resignation. Fruirdenne had asked, however, for a
stay, and in a note to the Prefect of the Low R§eérhe pointed out that Betharram had a
school and that it would be absurd to close it F' of July, when elsewhere schools were
open till the 31 No answer arrived. Therefore the superior ofdbkege, Fr. Abbadie, on
May 20", notified all the parents of the school's studehgt it would close before the end of
the scholastic year. However, Fr. Abbadie’s letigpeared in thatriote des Pyrénéesnd
incited strong reactions. The prefect, on the sdaeas the publication, accorded the stay
necessary for finishing the school year normally.
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The four schools of the Congregation were livihgit last days. At Bayonne as in
Orthez, the authorities had ordered the respestingeriors Mourot and Bergez to hand in
their keys to the establishments to the sub-prefectvithin 24 hours from their closing, a
decision which left deep questions on the possibdi reopening the schools. The order,
however, had incited some protest from the chagtars, who, without having warned Fr.
Bourdenne, had already chosen the substitutebédBé¢tharramite religious.

The Oloron school was the first to be closed. @ags July 21, Casseignau, still
present in the religious community, presented #e superior, Don Porte. The day after, the
same ceremony was repeated in Bayonne. This waydibcese reassured the families
guaranteeing the continuity of the schools.

At Betharram, July 1% studies were ended with the presentation of gripeesided
by the superior general. This was a clear demadrmtraf sympathy and encouragement. Fr.
Cazala, in his diary, tells of a vast presencerethgas more people than usual and they
counted, in a special way, the presence of 200edat priests.

In the following fifteen days, events precipitat&dday, July 24, the superior general
reunited the Betharramite community for the lastetiand dictated the last directives: the
religious remaining in France momentarily had tireein their own families until decisions
were taken at the next General Chapter, establigingde middle of August in Irun.

On the 28, the last Sunday was celebrated in Betharram.H@n28", a numerous
group of priests reached Betharram to demonsthaie ¢ncouragement to Fr. Bourdenne, on
his saint's day. The same day, the prefect of Rcially communicated the order for exile
for the ' of August. On the 29 dispersion began, the houses were almost corhpéstety.
Chateau had nominated the custodians, two duriagddty and two for the night. Finally,
Saturday August®]. Fr. Bourdenne left Betharram for Irun.

In Betharram, despite the warnings of the prefecand the order for exile, passive
resistance was decided on. Those considering theess¢he legitimate owners of the
buildings stayed: Paillas, J.-M. Tucou; some eldard infirm religious, Father Barbé and
Cathalogne and Fr. Genot and Montesquieu; anddtanEau and Fr. Mainjoulou, as nurses.
Deaf to all official warnings, they refused to ewvate the buildings and to give the keys to the
liquidator. On August '8, they were called to court for their resistanag, ib vain. To ensure
the law’s execution, recourse to force was theaittbs only possibility.

The police force of Coarraze, Nay and Soumouloteweobilitated for August 1%
When they arrived, they found Betharram surrounoledhousands of persons, persons who
had come spontaneously to defend the monasteryhansanctuary. The liquidator, Chateau,
immediately asked for reinforcements. The mountelecce arrived followed by whistles and
yells of protest. The police charged against tr@pfgewho reacted with violence. There were
many wounded and arrested. The police, howeveragahto reach the monastery door and,
even in the middle of tumults and fights, proceeuéth the exile. Preceded by Fr. Paillas,
some of the elderly and sick and other religiousi€aut and found hospitality with some
families in Lestelle.

At 7:40 p.m., the Police Commissioner Tenly cotdtegraph his satisfaction from
Lestelle to the Prefect announcing the definitdeeaf the religious: Building evacuated at
seven o’clock without too many difficulties butrtka to the mounted police who succeeded in
keeping the crowd estimated in thousands of persogisg Long live freedom! Long live the
fathers. The sick welcomed by the families despiespite falling rain, 200 people insist
standing in front of the building.”

15



5- SUBSEQUENT EVENTS

5.1 THE GENERAL CHAPTER IN IRUN

Monday August 18 in Irun, the General Chapter of the Congregatiais Weld. In the
convocating letter, Fr. Bourdenne listed the argumnehat the Chapter had to face and
especially that of finding the useful means to gaéed the Congregation in France in such a
particularly critical moment.

Of the 23 members by right or elected, at the fineeting Fr. Tounédo, superior of
San José of Buenos Aires, was missing, as werd\blvadie and Fr. Mourot for family
reasons. After the usual initial practices, the mers of the commission, called “of the four”,
were elected, as announced in art. 168 of the @otishs, the commission entrusted with
studying the particular questions and to formufatgposals; Fr. Magendie, Fr. Florence, Fr.
Estrate and Fr. Vignau were elected.

From its first meeting, Fr. Bourdenne submitteduagent question to the Chapter,
whose solution needed to be sent to Pau the ngxbyd&r. Paillas. It dealt with the request
made by Chateau to obtain the keys to the buildingB8etharram (monastery, school and
maison neuvewhich had been denied to him on Augu¥t and the abandonment of the
buildings by the religious still present. In fadt was a question of either peacefully
abandoning the Betharramite places or to be expeinu militari The Chapter was called
upon to express itself and decide on this mattdéterAdiscussions and interventions, they
decided to discuss in the afternoon; meantime,ctimmission of the four would meet to
examine the question and find a solution.

That afternoon, at 5:00 p.m., the meeting continwgh the reading of the resolutions
adopted by the commission of four and brought te thmapter. The discussions and
interventions on the single paragraphs proposetidgommission were many and such as to
require an evening meeting. At the end, a text agwoved and voted almost unanimously
which refused any kind of negotiation with the lidator; which refused giving the keys of the
Betharram complex and abandon the Betharramitéitorss which demanded, as a condition,
the maintenance of the school as a Catholic schida.General Chapter was for the hard and
intransigent approach: almost unanimously thossgmtewere in favour of passive resistance.

The day after, August ¥1 Fr. Paillas left for Pau to give the lawyer tesalutions to
be transmitted to the liquidator. He would not retto Irun: the old and sick religious were
waiting for him in Betharram, awaiting exile.

On August 12, the Assembly discussed the necessary means éndi¢fie goods of the
Congregation. Three points were underlined by tmarission of four, unanimously accepted
by the Chapter. First of all, the need to defenthvainy legal means the patrimony of the
Congregation in France, especially the Betharramdeplex. For this the commission
believed that the most apt legal means was thdi@neaf a civil company with limited
responsibilities and with stock options, this lasiuse, leaving the stockholders in the dark to
safeguard them from possible state reprisals: thept@r would vote the article according to
which “the goods of the Episcopal Administrationcogied by the Betharramites in
Betharram, if put up for sale, would be bought lphal Company under the auspices and the
preponderant help of the Congregation”. Finallys thperation would require the economic
help of everybody, especially the American houses.
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This way, the bases were lain to resurrect the@eamite work in France, through the
acquisition of the Betharram complex. As for thbestresidences, no further mention was
ever made.

Friday, August 1%, the Assembly discussed the “modalities to betige the talents and
aptitudes of all the members of the Congregatiamduhe present situation”. Three points
were mentioned in the report by the commissioroaf f

1. Regarding the dispersed religious, the creation praposed, where communities
existed, of small groups of religious/ho will carry out the works of the Institute
according to the rules of prudence, depending enBishop and in agreement with
the Parish-priests; the choice was to not totally abandon France; tfese
religious, the Chapter, in the meeting of August',18ecided on a minimum of
regulation to safeguard religious life and the obeaece of the rules.

2. Regarding the apostolic school, the commission gseg its division into two
branches: the eldest to Lesves and the youngdsirtoThe Spanish house in fact
was too small to receive the entire apostolateo Alsee apostolate in Belgium
avoided the acquisition of a new house in Spainggaork to the fathers resident
there, created the possibility of having Belgiarcations the most assimilable
among all foreign vocations”.

3. Finally the commission dealt with the problem ofwf®undations, in the Anglo-
Saxon countries (Great Britain and the USA) an@@&mmany, foundations solicited
by some of the chapter fathers. The commissionsokety pointed to England,
solely for linguistic and cultural reasons; Germamas eliminated.

The General Chapter unanimously voted on theseerdift points, the way the

commission of four had proposed them. It shouladited that for the first time in the

history of the Congregation, a new foundation was@omously decided upon.

5.2 THE NEW FOUNDATIONS

Exile from France represented, for the Congregattbe providential shaking that
awoke it from the torpor of the last forty yearsamy certainties and securities became less,
one had to face new problems, new cultures, newtatians. Three new Countries, the day
after exile, faced the Betharramite apostolatel&rdy Italy and Paraguay.

England, as we have already seen, was a choice mathe General Chapter. Three
reasons spurred the English foundation: the iraantaf Saint Michael, who had expressed
(according to the witness of Fr. Casedepaix) th&@redeo do something for England; the
advantage in preparing English professors for ttleoasls in Europe and America; the
certainty of a secure place, with a stable andardiclerical government, far from the perils
menacing the Church in the Latin Nations during tast years. The General Chapter,
however, had not proposed a precise ends for tgesBrfoundation.

At the end of the Chapter, Fr. Abel Costedoat rasusted by Fr. Bourdenne to deal
with the new foundation. After having consulted Gimet, a Franciscan, alumnus of Orthez,
now Provincial in Paris (who would have a greaernol the English and Italian foundations),
Fr. Bourdenne writes'We thought to send you alone as explorer and ragwt.. You will
study the field where we are trying to settle fo interest of the souls and for the extension
of our dear Institute”.
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With these directives, Fr. Costedoat, having lefsves, on July"7 1903 arrived in
London and found hospitality, during the first dafyem the Marist Fathers of the capital. In
London he made friends with the Provincial of th@eSians, Fr. Macey, who would be of
great help to the Congregation: in fact, he woukdtlhe one to propose the first English
aspirants (among which the first English Bethartanfr. Robert Eric Basey), certain of the
fact that “in England nothing serious could be dewithout English personnel”. Then, Fr.
Costedoat found work as a chaplain for the ClanisSisters of Woodchester. This was the
first field of Betharramite apostolate in England.

Among the duties of Fr. Costedoat, there was tleal studying the terrain to allow
rooting of the Congregation in England. All thosmsulted in those months were unanimous
on one point: in England, there were already soyn@ettholic schools and this was not the
best way to begin new work on English land. Becaokehis, in December 1903, Fr.
Costedoat submitted a project for the developmémtask to the General Council, a project
which foresaw as its godo do what the religious of the communities alrgad England are
doing”, that is to live in the community being availalberever needed, in the style of the
missions, for confession, preaching, spiritual gak, spiritual retreats, parish help, etc. Due
to this, the ideal situation would be to have o work, not a school but a parish, if
possible. If this was the goal, the steps to bendkad to be well thought out and without
haste. Fr. Costedoat, therefore, proposed the laugel of the English language and mentality
(“to be able to work in the English worRsidnd above all the opening of an apostol&ie (
accept in the Institute English subjects who, laber, will continue our works and will
develop them better than we could §lo”

This project was accepted by the General Councd broad manner. This way, the
first years of Betharramite presence in England gendevelopment of momentary works in
several places: Woodchester, Bicester, Princethdmp@mington, Moreton Paddox, Monk’s
Kirby (Newnham Paddox), Cleobury Mortimer (Mawleydanbury and finally Droitwich,
where in 1908, as requested by the CongregatienBishop of Birmingham entrusted to the
Betharramites, not something already done, butr& woobe done, a paristiThe mission is in
your hands, the church is in your hands... all pect from you is a mission. All the rest,
residence, school, etc. is your business and ofr yauperiors”. In Droitwich, the
Betharramites managed the parish, the apostolmosemd, later, a college.

In Italy, the Congregation moved in two directiomsthe North with the foundation of
Traona (in Valtellina) and in Rome.

The reasons for the foundation of Traona are @dicure, even if it is true to say that
the Betharramites went to the North of Italy to m@a apostolic school, so as to have new
vocations and especially professors of Italiantfer South American colleges, where there
were many ltalian immigrants (these motivationseanelent in some letters, especially in that
of Fr. Bergez of Decembef'1.904). From the beginning the choice fell on aanErscan ex-
convent, located in Traona in Valtellina, propodsddon Luigi Guanella, founder of the
Guanellian Fathers and “the main person of Prowdeof our foundation in Italy” (Fr.
Marque). Fr. Marque and Fr. Audin were the firsatdve in Valtellina on August"61904;
they would be followed shortly after by Fr. J.-Mnduran and Fr. Bergez, who would be the
first superior. From the beginning the “French™hiats were well received by the population
and they immediately worked by giving confessigm®gaching, retreats, winning the esteem
of the parish priests of the area and of the pajula

Instead regarding the apostolic school, from tlgidning there were so many
difficulties that finally nothing came of it. Sonyeung apostles were received at the house of
Traona (among which the first two future ItalianttBsramite priests, Fr. Acquistapace and
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Fr. Bernasconi), who very shortly after were sentésves. The house in Traona was closed
in 1911: the official reason was the lack of persnbut one must not exclude the failure of
the reason for coming to Valtellina.

The Roman foundation, instead, was because ofdbd to have a “Procure” in Rome,
an urgent need especially for the canonisation ahtSMichael, and a community for the
student Fathers. Through the interest of Fr. Saubafugust 1904, the General Council
examined the proposal of the church of the Holyt@uian Angels, at that time being
restructured and in need of a chaplain, the chbetbnged to a confraternity. The dealings
with the Vicar of Rome, the Holy See and the cdefraty lasted many months; on January
18" 1905, a contract was stipulated between the cemfiidy and the Congregation and on
October 2% having finished the restructuring, the churchthef Holy Custodian Angels was
re-opened to the public, in the presence of theeBoipGeneral, Fr. Bourdenne, the Secretary
of Vatican State, Card. Merry del Val and otherlesial people. Fr. Fargues was the first
superior and Procurator.

The church of the Holy Custodian Angels was desheldl by the Roman municipality
in 1916 for urbanistic needs. But the presencehef Betharramites in the “eternal city”
continued in the church of Saint Mary of Miraclespiazza del Popolo.

The Paraguayan foundation, finally, was due todihect intervention of the Pope, Leo
XIll, but the bishop of Asuncion, Msg. Bogarin, haaistly and tirelessly worked toward this
in the dark. Already on other occasions, he hadegmnBuenos Aires to propose to Fr.
Magendie, the superior of San José, to open ageplie the Paraguayan capital; a trip to
Asuncion had already been made by Fr. Magendi®@1;1but no decision was taken then.
So, Msg. Bogarin went higher up. On the occasioaws$ita ad liminato Rome, he obtained
a private audience with Leo XlIll and then with tBecretary of State, Card. Rampolla,
obtaining a promise to deal with this situation.

Thus, right in the middle of the storm arisingrfréhe Combes’ law, on October"13
1902, Card. Rampolla, in the Pope’s name, wroteStingerior General Fr. Bourdennd:he
very sad religious conditions, in the Paraguayarplitgic, have always made one feel the
vivid and urgent need for a Religious Congregatibere, dedicated to teaching... His
Holiness, therefore, would see with great satisfecthat such a work be taken on by the
Fathers of the Sacred Heart of Betharram, who dreaaly established with such advantages
in the neighbouring Republic of Argentina, and lmadered me to vividly call upon Your
Most Reverend Father for this holy enterprise ofigfal redemption of that people...”

The General Council, despite the difficulties d&fe tmoment, accepted without
hesitation the Holy See’s proposal. On Octobét, 8. Bourdenne wrote Fr. Vignau, general
assistant, during those weeks visiting the resigsnic South America, entrusting him with
the situation, along with Fr. Magendie.

The two Betharramites visited the Paraguayan @apitDecember of 1902, bringing
Msg. Bogarin the news of the happy conclusion efdttempts made by him during the last
few months. But there was no lack of difficultiekie Betharramite project foresaw the
momentary leasing of a house to install the fimhmunity, while waiting to buy land and
build a college on it. The availability of the boghwas such that, through his initiative a
special local commission was nominated to studyptiogect and help the new Congregation
in the search for the house and the land. But vdmeRebruary 20 1904 Fr. Sampay and Fr.
Lhoste, the first nucleus of the future communasrjved in Asuncion, nothing had yet been
done: it seemed like everybody in the capital warntesell not to lease. So, the Fathers went
without a house. However they were lucky and folaagdings in a villa, freely made available
to them by a rich local family, the Palmerolas.
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On April 24" 1904, the future superior, Fr. Tournédo, arrived\suncion; very soon,
he realised that the original project had to be ifrexi there was nothing else to do but buy a
building already existing, the most apt for thedsef the community and that could also be
used as a college. On Ma¥,&r. Tounédo left for Buenos Aires to obtain frém Magendie,
Delegate to the Superior General, the permissidiuyoand the necessary funds. Thus on June
4" accompanied by Fr. Bacqué and Fr. Lousteau, henesl to Asuncion with the
permission in his pocket and a check for 70,000dsa0 buy “Villa Rosa”, owned by an ex-
president of the State.

The following days saw the entire community busgdapting the house to receive the
first students: everything had to be bought, chalesks, notebooks, pens, closets, tables,
mattresses, blankets, dishes... A new financiakridmrion was urgently requested from
Buenos Aires. Finally, after great difficulty, only 1° 1904, in the presence of 15 students,
the college of San José of Asuncion was opened.

These new openings broadened the horizons of dmgr€gation, thus permitting the
overcoming of the narrow vision of things, stopp&dthe diocese of Bayonne and the
American colleges.

CONCLUSION

The exile of the Fathers of the Sacred Heart flmance is one of the episodes of the
long and painful battle between the Church andeStaith its roots in the French Revolution
and in anticlerical attitudes. The French Statesm®red the presence and the action of the
Church as an obstacle and a defilement of soéealAinticlericalism, common to all the Latin
countries in Europe and in America, believed tledigious life and religious Congregations
were the main subjects to be ridiculed, scornedadtatked.

The reasons for this attitude are well known. Ag&l Dy the historian Martina, in
France the religious made up a notable force daeeamumber of religious, the extension of
their properties and the breadth of their actisitiespecially schools, which in France were
numerous and guaranteed by the laws, and the hbswtks. Another historian, Dansette,
underlines some reasons for the hostility towalds religious: they form an homogenous
group separate from the State, almost a Statenwdtl8tate; often they are not well seen by the
secular clergy; their riches, that cannot be deraeel reasons for criticism and attack as they
are strenuously defended by the Congregations lyeacurring to exemptions and evading
taxes. All this clashed with the principles estsiidid by the revolution of equality of all
before the law. These reasons were more than entougttack the religious, whose vows
were not even understood, seen as denials of #ned’ liberty established by the 1789
revolution. If next to these considerations we aud anticlerical mentality, that saw in
religion, and especially in the Christian religiauseless and particularly damaging burden
for the Republic, to be eradicated at any cosk ekvhy the attack on all that is sacred, that
seems clerical or “congregationalist” is easilylexgped.

Certainly, in France, the battle against the relig Congregations was sharp, hard and
carried out with violent tones and acts. From ttheeat of Jules Ferry during the 1l Republic
(1880) to the separation between State and ChaBdb], we see a whole series of provisions
that, for the religious, mean exile and abandotinegworks.

From this moment, for the religious Congregatiand for the Church more in general,
a new type of presence in society and a new typapoktolate open up. The anticlerical
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persecutions divested it of everything: from peusien a poorer Church came forth, less rich
in material means, a Church less involved in terlpaffairs and that must, forever, renounce
to the attempt to create a Catholic State; butesame time a more spiritually rich Church is
born, closer to the people, more independent frohtigal power, more involved in a pastoral

aimed at the formation of conscience. Martina sajsst these battles ended up by breaking,
definitely, that tight solidarity that linked tharbne and the altar in the old régime, which
often used each otherfn other words, a poorer Church, but a freer Chiurc

Instead the battle of the State against the Chumcheneral but especially against the
religious Congregations, in the long run was aassebattle, already lost from the beginning.
It was unthinkable and absurd to uproot and caticedugh the power of laws, the vitality of
the Church, in all its manifestations. Also, cooéison and the sale of the goods of the
religious did not bring the State coffers that jpadny foreseen at the beginning. Rather, irony
of fate, that same law that hit the religious Ceggtions so hard, was used by the same to in
fact return to France and buy back everything, lonoat, that they had lost. Even the
Betharramite Congregation, as decided by the GeGé&apter in 1903, instituted, through the
1901 law, a civil association, tl8ociété Pyrénéenwhich within a few years bought back the
majority of goods in Betharram. In 1907, Fr. Cr@haould thus reopen the college in
Betharram.

As for the Congregation of Betharram, the effemftexile were all in all positive.
Certainly, seen through the eyes of the protagentbibse events could but seem painful:
years of work disappeared in a few weeks; realibeshich one had attached to sentimentally
disappeared forever (the Betharramites would nesteirn to Orthez, Oloron, Bayonne); the
abandoning of those places dear to memory anddiniehe activities and the work of the
founder. Seen from far, thinking about it latelgdl events instead had positive aspects that
went beyond the contingencies even if painful atghesent moment.

In fact, the Congregation, from the moment of @xitould take on a universal
characteristic. Lesves in Belgium, Irun in Spairadha and Rome in Italy, various locations
in England; and still La Plata in Argentina and Asion in Paraguay, to which we can add the
community of Nazareth: all in eighteen months, tilsamore than what was done in the
preceding fifty years. From this moment on, the @egation really “wakes up” and becomes
international; even the new people will belong tdfedent nationalities, Belgium,
Argentinean, English, Italian, Spanish also Frernbus exile allows the Congregation to
loose that “provincial” and “diocesan” charactedsihat denoted it till then: thanks to the
work and farsightedness of Superior Generals sadfraBourdenne and Fr. Estrate, despite
the brevity of their mandate, apostolic schoolsevepened for the English (Droitwich),
Italians (Traona), Americans (Pereyra); Belgian &pénish children were received in the
provisional “French” apostolates in Lesves and M#mdAnd if the residences in Belgium
and Spain had the characteristic of a momentafygeg, such was not the case for the non-
French vocations. Of notable importance for théonysof the Congregation was the opening
of the school in Palestine, a school that verylduibecame international. The same process,
in course, of canonisation of Saint Michael and tlevelopment of a vast Betharramite
bibliography would contribute to make the Congregaknown and thus underline even its
international characteristic. Finally, one must fasget that in the months following exile and
in the future developments of the Congregation,Sbath American colleges were of great
moral and economic help: undoubtedly, it is thatkghem that the Congregation could
survive and develop in Europe.

All over in Europe, in America and in Asia, theldhen of St Michael
Garicoits find in the melting-pot of persecutiohnot a new spirit, at
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least a more enterprising dynamics. Pulled outha torpor of the
cradle by the exile, Betharram embarks on the cesgof the world.
(Miéyag

Fr. Roberto CORNARA, s.c.j.
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