THE CHARISMA OF SAINT MICHAEL AND LAY SPIRITUALITY

The life, the charisma and the spirituality
of Saint Michael Garicoits

in a path of Kerigmatic reading,

in view of the New Evangelisation

|. SPIRITUAL PORTRAIT OF SAINT MICHAEL
1. Michael Garicoits, the pioneer

Our period is characterised by massive generaisathich makes everything banal.
Nothing and no one is exempt from this. Violencel aloubt reign on a planetary level.
Scepticism and fear take hold of the individual #mel community. Great men that incarnate
liberating truth are rare. Even the Church begs ¢eat figure that resides within her, the
Saint, the man of th&ospel concrete presence of Jesus the Liberator.

Saint Michael Garicoits is a pioneer of his timtbg period of the French Revolution.
His life, his doctrine and his work, still todayamtain a contemporary force. Michael is an
avant-garde, frontier, shock, path-opening manis. $ticcessors cannot be less than this;
according to his explicit will, they are a mobilanep, a ‘commando’ trained for high risk
missions, one could say today.

Michael is an intuitive man, a man of the Spirtiigh goes beyond the co-ordinates of
his times and beyond his environment; he knows twogiscover and live the substance of the
Gospel, the Sensational News of liberation brolgtthe God-Love.

One of his distinctive traits is that of being,ridg his times, &erigmatic person,
that is the herald of the Incarnate Word, Jeswsltrd, epiphany of GOD-LOVE. This is his
great validity today while theChurch, through his magisterium, on the eve of tHe 3
millennium, tries to be moreerigmatic, in view of theNew Evangelisation

Also, Michael is an example of discernment ofitgahrough the Gospel, in an era of
deep structural changes, without losing the Spkitd above all, in a tormented era, he
manages to give impulse to life in Christ Jesus@altng to the Spirit.

Kerigmatic Michael, witness of the face of Jesusri€® for his contemporaries,
transforms himself into eharismatic man.

2. Michael, the tireless explorer

Michael the child, that climbs mountains to todng@aven with his hands, is already an
anticipation of the difficult path of a life whickill fade on the dawn of the Ascension, May
14" 1863. He is a tireless explorer, not casuallyvtith precise objectives. He will know no
rest until he achieves them. He is always moreaested in the quality than in the quantity.
Living “the walker has no path, he traces it hirhsdlile walking, step after step...”, his ends
and his efforts will be united in a single objeetithe will of God, always looked for and
always loved. With a sole model: Jesus, the aratdul and obedient Word, Adorer of the
Father, Servant of man.



3. The Manifesto as Kerigma.

The text calledThe manifesto of the Founderwhich he himself wrote as a synthesis
of his spiritual ideal, is the kerigmatic announeatof thegratuity of God-Love.

KERIGMATIC ANNOUNCEMENT MANIFESTO
- God loves you - It has pleased God to makmgéif
loved
- Even if you do not love him - We were stilsl@nemies
- God is made man, Jesus - The Son of God beraane
- For you, he gave his life on the cross - He blach Himself and became
obedient

unto death, even death on a cross
- Abandon yourself to Jesus and you will be savédis is how God loves us. Jesus Christ
converted himself into sovereign help

- You shall be anointed by the Spirit - Animatedthe Spirit of the Father, he
said:
you shall be a New man “Here | am, | have edando your will, O
my
God”
- You shall be another Christ another apostle - e sight of this marvellous
spectacle,...

drawn to dedicate themselves to imitating
Jesus
and to bring the same happiness to others

4. Working plan.

Through the Church, Michael, the shrewd explagees through the one thousand and
one paths of the History of salvation, found in Arecient and New Alliance Books. From the
written word, he immerses himself in the Incarnaterd “that planted his tent among us”. All
his writings reflect the assiduous and contempdatigading of the Holy Scriptures; in fact,
nobody loves what one does not know; nobody livdstwone does not love; nobody
identifies with what one does not live.

Through the Church, in the person of every Séivihg witness in time and space of
the Good News of the always new Gospel, Michaehifiusiastic and launches himself “with
great heart and decisive soul” into the adventdr&éadiness. He will say, along with his
Basque compatriot Ignatius of Loyola: “what othlease lived, why not 1?”.

Through the Church, in the secular tradition a hurch’s Fathers, the masters of
spirituality, of preachers and theologians, ingpiby the interior master, by the Holy Spirit,
Michael knows how to choose and cast off, take ramdmise, assimilate and refuse, discern
and excommunicate doctrines, ideologies, peoplentsy passed history as well as present,
including the history of daily life.

5. Human qualities.



His acute spirit of observation and evaluation oérg reality attract attention. He
always achieves the harmony of balance throughsyin¢hesis of antitheses, thus avoiding
falling into extreme positions. He has great goaalse, which is the least of the senses, along
with an acute “good humour”.

By nature and by particular grace, since his tlutitl, he discovers the need to keep
his head on his shoulders: he wants clear ideasaotdd convictions. He also discovers, as
opposed to his environment, that these are of eafubey do not come from the heart, from
sentiments, from the motor of motivations, as stataday. This is when the cold ideas,
enflamed by the heart, will become spreading firene’s hands.

Daily studies, till late at night. Daily prayemom the first hours of the morning.
Undisrupted apostolic action, for hours and hourbree words, three realities which
synthesise the ordinary life lived in an extraoagdinway by a priest who sanctifies himself, in
an out of the way place in the Low Pyrenees cdlletharram. He lived what he taught: “to
exercise the immensity of charity - love of God ang’s neighbour - within one’s own state”.
He exerted himself to communicate this, againsoddls, to a handful of men: the emerging
Congregation of the Priests of the Sacred Heaw; handful of women: the Daughters of the
Cross. And he achieved this.

6. Expert guide in spiritual climbs.

Just like any good mountaineer, he is a man wast views, he contemplates from the
top. He never looses himself in the meanders opé#tles.

A man of the truth where extremes touch, he isvicmed that the frontiers between
better and worse touch upon each other. Due tpttlescontinuous warnings to his followers
and to those going towards awaiting dangers. Atraognent, one can fall down, precipitate
into an abyss. Audacity, yes; pusillanimity no;qaneption never.

Like the apostle Peter to the first Christianscihdiel feels that Satan, the opponent, is
present like a roaring lion searching for its pidfisdom and uncertainty of oneself, because
the enemy masks himself as an angel of light (H. @&,24), more often than one may believe,
even in the exercise of the ministry and spiritiedction.

The battle is neither occasional nor spectacitlias. simply daily and discrete, in the
vulgar ring of daily affairs. For this reason, thiside, expert in climbs, never tires not only of
warning but above all of showing the infallible gaidentification with the heart of Jesus,
the Incarnate Word. Then, he adds the various ways to maintain thliescof Christ on the
war path, ready to engage in battle and win itasy price, Michael wants a warlike “Mobile
Camp”. It must be so.

Therefore, one can understand that the in vogemehin contemporary ecclesiology of
“listening to the signs of the times” or of the sdernment of life and works”, is one of the
key points of evangelical spirituality, in consegoe also in the Betharramite spirituality, a
spirituality of life andfor life (DS 241-256). Discernment cannot be absent ind@etm. It
cannot be only stylish. It is a matter of life ggath, which comes from faithfulness to one’s
vocation, one’s own charisma, of the individuabbthe community.

7. Conquering the highest peak.
An adventurer, explorer of mountains, of desertsfdorests, he must limit himself to

what is indispensable and to what is efficient.sTisihow it is in the adventure of life. This is
how it is in the adventure of holiness.



Even if the circumstances that divine Providentaced him in, helped the young
Michael in his search for the indispensable anddtfieient, he will not achieve this too
easily. He will have to pass stages, in a procepsogress and regress.

God does not use the hagiography of a Saint, duises a Saint in flesh and bones,
Jeanne Elisabeth Bichier des Ages. The femaletiotuof this mother of consecrated ones,
illuminated by the Spirit, discovers, in the virtienes of Michael, the call to a paternity of
consecrated persons and binds it to this with dogeefulness.

In the face to face encounter of the Creator Wwithcreature, in the Sinai of Spiritual
Exercises of Saint Ignatius of Loyoldumination is realised, the full manifestation of God-
Love, in the Incarnate Word, Jesus, the Lord. Therhe devote chapel, at the foot of the
Madonna of Betharram, mother of the Supreme andch&tériest of the New Alliancdie
receives confirmation of his vocatioras founder.

From here on in, Michael throws himself into therge’ inflamed by the Heart of
Jesus which, like an expert forger forges his feédos, forging himself, on the anvil of God’s
will, under the hammering of disowning one’s owril.wi

8. Charisma, gift of the Spirit to a person for the god of an ecclesial community.

Again, Michael reaches the top. In contemplatite, ardent desires of his restless
heart have been granted by the God of the Heartotted the moving idea of his spirituality.
He found the indispensable and the useful.

The indispensable and the usefsihce they attack the rootof man’s destructive
folly: the proud self-sufficiency of one’s own will Faced with the inveterate megalomania
of man, wanting “to be God”, to be the absolute terasf oneself, to live life according to his
desires, Michaebpposes the annihilation, the disowning of the Wordthough he was in
the form of God, did not count equality with Godhang to be grasped, but emptied himself,
taking the form of a servant, being born in likenes men. And being found in human form
he humbled himself and became obedient unto deatn death on a cross” (Phil. Il, 6-8).
Saint Michael’s intuition to rediscover was grehe glory of God, made our flesh.

Michael is stupefied by the spectacle of unhedmigratitude of the creature: “as ice
before God” and by the unpronounceable love ofGheator and Redemptor: “it has pleased
God to make Himself loved!”. This double expressemmerges from his pen and his lips like a
refrain. Passionately seduced by Love, he nevesesaa call to filial replies.

Therefore, his spirituality, founded on the quastential of the Gospel of Jesus,
nourished by Saint Vincent de Paoli - one of higlaels of life -, by Bossuet that he follows
for the good ideas and abandons in the erroneoas, dy his Basque compatriot Saint
Ignatius of Loyola and by yet others, he gainsptigh progressive maturity, @ersonal
imprint . In his nuptial faithfulness to God-Loveharisma will acquire all its splendour
and all its vigour.
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Explanatory Note
Today, one considers the telilperation as the most suggestive one to designate the olgeat the

work of Christ, which, according to tradition, onsed to define ordinarily with the teri®alvation or
Redemption

The concepts of salvation and liberation are wboge to each other. Like distinctive shadings, imag
observe thasalvation evokes a menace from which to flee, whiberation more exactly refers to an evil of
today from which one cannot subtract oneself. e someone means to take him out of the dangéihearmmate
someone means to distance him from a situatioroh@atesses him and subjugates him.

Jean Galot - Jesus Liberador
Ed.: Cete Madrir, p. 22 ss.

[I. DYNAMIC INTUITION

Jesus - Manifestation of God-Love
- Incarnate Word, annihilated and obedient
- Adorer of the Father
- Servant of Man

INTRODUCTION
1. Michael during his times, man of the Gospel

The Bible shows us how God, in thestory of Salvation, chooses prophets among
his people to activate his saving presence.

During the French Revolution, realised for theetet of the rights of man and the
citizen, an evil endemic to nature came out, pade revolt. Michael made again actual what
to him was the divine panacea in the person ofs]Jeswnihilated and obedient. There he finds
the lever and the focal point of his thoughts actibas. There he finds the indispensable and
the useful for his liberating adventure. Michaesimply the scribe who has been trained for
the kingdom of heaven is like a householder whadsriout of his treasure what is new and
what is old” (Mt. 13,52).

Michael is the Servant of Jesus Christ called to be an apostle, set apart for the
gospel of God, which he promised beforehand thrdugtprophets in the holy scriptures, the
gospel concerning his Son, who was descended frawidDaccording to the flesh and
designated Son of God in power according to theitSgfi holiness by his resurrection from
the dead, Jesus Christ our Lord, through whom we hmaceived grace and apostleship to
bring about the obedience of faith for the sakenisfname among all the nations... to all
God’s beloved... who are called to be saints: Gtag®u and peace from God our Father and
the Lord Jesus Christ.

For | am not ashamed of the gospel: it is the powesf God for salvation to every
one who has faith, to the Jew first and also to th&reek”. (Rom. 1,1-8,16)

2. The Gospel, divine power for the salvation of man.



Jesus is the Gospel of God, because he is thdesttion of the Love of the Father.

The Gospel tells me that where | believe lifedsath is. And where death is, life is.

The Gospel of Jesus - name that means God lilseragethe liberation of all kinds of
security, to place our security in the hands of Hagher, in hispower. To recognisehe
power of the Gospelmeans to recognise one’s own fall, one’s own weskrand theto
confess and profess the gratuityf salvation offered by the Gospel. It means toegt to
live the folly of the cross, to live the wisdomtbge cross (I Cor. 1,17-30).

The Gospel is not something that belongs to @smtantality of Christ is not a “human
work”. It is the “work of God” who communicatedt us, sacrificing his Somnnihilating
him, to make us understandthat even being reduced to sin, He lileough the power of
the Father, and living like this communicatee those who believe the same poweto live
a New Life.

Jesus Christ is thieerigma: the proclamation of the Sensational News of Lakien;
he is the Gospel.

PLAN OF THE HISTORY OF SALVATION
3. The existential situation of man.

Man, faced with the insinuations of the demon -re&d in the narrative of Genesis,
the prototype of all sins - no longer wishes talm“image of God”, a dependent creature. He
wishes to be “God himself”. Master of himself, teel life according to his whims; to make
his life his very own life.

Like this, he condemns himself to the limits ofrigea creatureto the fear of losing
life. He condemns himself to open and at the samediynaattle for the survival of “his me”,
of “his choice of life”. He condemns himself to aftitude of defence, of attack and of
accusation towards everything that opposes hincdielemns himself to building a stockade
to defend his vital space. He lives in fear ofhgsiof dying.

God uses as primary resources for Redemptionhatl ¢orrupt human nature casts
aside. On purpose, he choosesliametrically opposed path A path of unimaginable,
disconcerting folly judged impossible for man tdldw with his forces alone.

The demon always tempts man masked as the goodedachim: you must live,
defend your concept of life, or else you will die.

Jesus says: Do not fear to lose your life, fragrself of yourself and of things and you
shall live.

Faced with man’s thirst for pleasure, Jesus is borthe austerity of the grotto of
Bethlehem, of the Virgin Mary. He dies nailed te tross, in complete solitude.

Faced with man’s thirst for power and prestigsudds born disinherited and ignored.
He lives thirty years of anonymity in Nazareth. #ies like one damned, giving his life for
others.

Jesus begins with living, then teachasnihilation!

4. God’s answer to the situation

Thus, faced with man’s thirst for possession whitlakes one a slave, the
annihilation of Jesus the Incarnate Word, comes forth and liberates.



Man'’s thirst for appropriation comes from a unigumel multiform spirit - of hedonism
- of possession - of power - of prestige. This etoman into himself. It is egoism, a cult of
oneself.

The annihilation of Jesus comes from a uniquerantiiform spirit - of moderation -
of poverty - of service - of anonymity. It opensmta one another and to God. lHase.

Can man free himself of himself? Can he go fromthi¢o life through his own force?
No.

Man must accepbeing liberated by God Here lies theexistential problem of the
man of yesterday, today, tomorrow and forever. Theeefoan iobstinateto be :

- the absolute master of himself,

- capable of liberating himself by himself.

5. Christ, the announcement of the Father’s love.

The solution to the existential problem comes frioene, the Sensational Newhe
Gospel, Jesus

In effect, God, in the person of Jesus, the Ireta@riword,makes possible all that is
impossible.Whatthe creature doesn’t dothe Creator does.

God bares himself, empties himself, annihilates hiself, abases himself again and
again. Something impossible for human reason which, Brawming it, makes it impotent.
A folly! The folly of incarnation! The Bible says, it is “the work of God”.

The folly of infinite Love, however, will go evdurther, will be less comprehensible
to the sinner. Jesus, not being able to sharectdayr of sin, accepts, according to the plan of
the Father’s liberating love, the sharing of thgat®e fruits of sin to its roots, in the passion
and death on the cross.

Man’s winner on the tree of life, Satan, is congdeby Jesus, the man-God, on the
tree of the cross. Jesus, the Son of Godyerses himself into the limited situation of pain
and death, a worse folly... the folly of Redemptigmof liberation.

It is the work of God. God’s work, only God knows it. God’s work - this how he
wanted it in his Providence - bears within itsélé tmystery of pain, crisis, sufferance. It
always goes through the night of annihilation: nnegion, daily existence, the cross. Never as
in the Garden of Olives, in the “Ecce Homo” of Relain the cross on the Calvary, this Jesus,
so destroyed by others, so limited, so impotenthésbest expression of the image of God.
Image of God as is even the man destroyed by ¥isibdle image of an invisible God” (Col.
1,15 and 19-20}he God of the Gospelnot the God of philosophy or of religion.

6. Christ, the achiever of the Father’'s will.

The Word of Jesus, which became prayer duringLtst Dinner, says: “I glorified
thee on earthhaving accomplishedthe work which thou gavest me to do” (Jn. 17,45u%
took on the human condition condemned to defendifkis his whimsical interests - as if he
himself had to defend it like all the others, batdid exactly the opposite: he did not defend
his life, he gave it up to the power of the Fatéwed thus won over this regime of death (Heb
2,10-18).

Jesus glorifies the Father, accomplishes his vall]ises the plan traced by the Father
for Him, remaining faithful to his personal vocatjoto its extreme consequence. In his
faithfulness to the Father, Jesus manifested ks, llois belonging, his being-for-God. On the
cross, Jesus made manifest the fact that the Fatimerests came before his. The cross



reveals that the life of Jesus has value inasmsdhia consigned to the Father, happen what
may happen. Nailed to the wood, because he faltimt Father’'s will. Jesus is the man who
is forgetful of himself, he is the man “made maiesus is.

His word during the agony is clear, it comes frarheart full of peace: Father, all is
accomplished! To the Father, he said: see, Ablye, lreem, broken by pain, but here | am.

Abandoned and humiliated, Abba, but | am here lmEgou wanted it so. Here | am,
Abba, because | always tried to glorify you, | a@avanted to make you content and never
did | search for myself. Here | am and | am happgduse | have reached the end of my
journey, without ever seeing it clearly. Here | @ecause | love you, because you are the
passion of my life. | have accomplished your word.

7. Christ, achiever of the justice of God.

From the top of the Cross, lost in his abandon@aid, Jesus proclaims “the work of
God”, the justice of Godwhich ismercy for all men, he proclaims the Father's compassion
for the man with a broken heart (Rom. 3,21-26).

This is how he glorified the Father: dying on thiess. Starting from the absurd, from
the incomprehensible, from nonsense, from the ewrdéimit, Jesus was faithful to the
Father’s call. He overcame the trial. He overcaemeptation. He reached the end: now yes;
now salvation has entered the heart of man staftorg the pain of one Man, starting from
the uselessness of one Man, starting from the dhckason of a Man. It is hard. It escapes
human reason. It does not fit our calculations & mystery. It is a path which is not our path.
It is the path of God.

God the Fathersole Lord of history and of man let him die and took him back at
dawn of the third day, resurrected, tNew Adam The Father, happy because his Son
accomplished his project of man’s salvation, pnoctl him blessed he gave him the
Kingdom as inheritance.

8. Christ on the cross, wisdom of God.

In his pain and death on the cross, Jesus revealsew meaning of suffering. On the
cross Jesus manifests the glory of God, the lodelayalty of God, God’s passion for man,
God’s life given without measure. On the crossudemakes man discover that there is no
possible salvation, that there is no possible éiben without the experience of his cross. In
his blood - the symbol of life and love - man idgemed and finds an answer to his existence.

Here man’s pride faces the Mystery of the crossteHman’s arrogance rises, his
domineering faced with the new attitude of the srasveetness and humility. Here man,
intelligent and free being, rises against this Rathout a path, against this answer without an
answer, against this way of being which discon¢cedafounds and undermines. Man refuses
to bend before a God requiring simplicity, humiligoodness, tenderness. Where, where is
“human dignity”? Oh God, only bare and obscurehfamtake one comprehend without
understanding, make one see without seeing!

The Wisdom of God is manifestedn the crucifix. It is like a large book, it iké a
great Epiphany, the Revelation of God to man. @ndioss, the believer learns what being a
New Man means, a man according to thie-style of Jesus of Nazareth, a man of the
Gospel.The Crucified Christ is nailed on the cross fovihg lived the evangelical beatitudes.
From the top of the crodse proclaimed the Kerigma,he gave theMagna Carta of the
Kingdom.



9. Christ on the cross, New Adam.

The people of God, the Church, come from the clbs®mes from the soldier’s lance
that entered the flank of Jesus.

From the water and blood that flow from the opefiadk comes the new humanity,
the New Man, come the people of the heredity, 8w son of God in the Son.

Christ crucified is the new paradise, the new Babare the New Adam, born of man,
born of Mary the Virgin, new history, new heavensdanew world were created. God
concluded in his Crucified Son the Work of Creatibiis project has been realised. His Son
accomplished it through his effort of love. It letmystery of God. It is the mystery of man.
Since then, the Father can finally rest. This idytthe seventh day, because Creation has
reached its fullness in the Son. God created mae @ being centred on the Centre: Jesus.

10. Saint Michael’'s Manifesto, Kerigma of salvation

The kerigma of the Gospel of liberation proclaingdSaint Michael in his Manifesto

come to mind and attain full force:

“Here | am, | have come to do your will, O my Godl
Jesus began His life’s work by this great act whiemever discontinued. From this moment
onward he remained always in a state of victim,latated before God. He did nothing on
His own; His actions were always directed by th&iSpf God; His disposition was one of
constant abandonment to the orders of God, to rsaffiel do whatever He wanted: He
humbled himself and became obedient unto deathm death on a cross. This is why God
exalted Him and gave Him a Name above all otherazamand every language proclaims for
the glory of God the Father: Jesus Christ is thelLo

This is how God loved us!”

11. Sad acknowledgement.

In the Church today, one gives little relevancéheomystagogy, the introduction to the
mystery of Christ the Saviour.

In fact, the truths of Faith, moral laws, techraguor prayer, etc. are taught, but man is
not brought to the encounter and to the followiegspnal duty with Jesus Christ through the
work of the Holy Spirit. For the majority, JesusrShis a God to adore, to fear; he does not
enter the heart of life. It is easier to make s$mes with promises, rites.. than to offer to God
the sacrifice of one’s own life.

Catechism is taught, that is how to grow in famhthose baptised, barely born, but
never “evangelised”. He never heard the announcerakrihe evangelical kerigma of
salvation nor has he ever experienced ,itso that, throughieEXPLICIT FAITH - and not
through a faith of familial use and environmentatition - he gives his life to Jesus Christ in
the Community-Church; that he renounce explicitly mentality of the world and adopt the
novelty of the Gospel; to live as a New Man anirddig the Spirit of Jesus, the Holy Spirit.

In fact, the mystery of Christ the Saviour, Neuelin Christ according to the Spirit, is
lost to the greater part of the people of God aies who practice still ignore it.

New Evangelisation as insistently repeated by John Paul IIKERIGMATIC
PREACHING : “God loves you, Christ came for you; for you Ghis the Way, the Truth and
the Life! Do not fear! Open the doors to ChristCRL 34).

12. Two opposite ways.



Adam = the Ancient Man
Sin

Death

Enmity

Egoism

Pride

Hate
Independence
Rebellion
Oppression
Injustice

Lie

Use

Vice

Worldly mentality
Hedonism
Possession

Spirit of dominion
Prestige

Appropriation

God of the self-sufficient

God of the “saints”

God of the “perfect”

God the Master

“Religious” man = spirituality of power
service

Terror of God

External law

Pharisaic spirit

Worry for one’s own salvation
Contempt of sinners - superiority -
Rebellion and refusal

Hardness with oneself and with others
others

Runs from sacrifice

Looks for joy, falls into sadness

Led by the spirit of Satan

1. A taking to the letter that kills - Judaic spirit
Self assurance
Shadowing of the intellect and the heart
the heart
lllusion fed by the demon
Spirit
2. Pelagic presumption
3. Protestant pessimism
and

Christ = the New Man
Grace
Life

Reconciliation

Gift
Humility
Love
Obedience
Submission
Service
Justice
Truth
Gratuity
Virtue
Evangelical mentality
Temperance
Poverty
Service
Anonymity - persecution (Mt. V)

Annihilation

God of the impotent

God of the sinners

God of the weak

God the Father

Evangalicman = spirituality of

Biblical fear of God
Internal law
Christian spirit
Worry for othesalvation
Solidafiy the sinner - equality
Obedience and filialegtance
Comprelbensior oneself and

Takes on sacrifice
Lives the @hjove
Led by the Holy 8pir

Spirit that enlivens

Self-unsureness
Discamimof the intellect and

Reality illuminated/ khhe Holy
Precariousness cured lyityra

Certitude that God iasptine will
the actions (Phil. 2,13)

10



Unhealable ruined nature Nature healed frorhiwit

4. Jansenism = grace and gospel as recompense @hgespel as remedy for all,
for the “good” especially for sinners (D.S581
160)

Modern misbelief, does not believe in the grace of  Believes in Jesus, God made man,
so God, nor in the freedom of man that mansliire freedom. Unites
faith and works; grace and freedom.

JESUS THE GOSPEL OF GOD, THE KEY OF LIFE
13. Liberation, the work of God or man?

One day the Pharisees asked Jesus: what must teeadoomplish the works of God?
He replied: This ighe work of God: to believe in the one He sent. They would ask him
again: but what sign do you make that we can sdeeleve in you? What work do you
accomplish? (JIn. 6,28-30).

Note the attitude of the Pharisees: what mustlavéo achieve God’s work? Because
we, the Pharisees, with our forces can do God's achieve the law. We feel self-sufficient,
we are capable of realising in depth, when we kiipwe are our own masters.

The strong answer of Jesus: “believe in the onel®eHImM”. Salvation, the value and
meaning of life, cannot be found in man; it conresf another, from the exterior. The God of
the Gospel is the God of the sinner, who only &skan open heart to receive, like a gift from
above, the gift of love.

Jesus is even more precise: “All that the Fattesgme will come to me; and him
who comes to me | will not cast out. For | have eoctlown from heaven, not to do my own
will, but the will of him who sent me... For this the will of my Father, that every one sees
the Son and believes in him should have eterral lif37-40). Not that any one has seen the
Father except him who is from God; he has seeifr#itieer. Truly, truly, | say to you, he who
believes has eternal life. | am the bread of |{#83-47).

14. Double dynamics of love.

One must learn to let oneself be loved by Godih fact, man loves to conjugate in the
active tense: | love means | am the agent. ltus that authentic love is oblate, offered by the
being to a “You”. But this is still done with a teey of superiority: beware, it is my riches
that make you grow. Man does not like to conjugatihe passive tense: | am loved. | am the
passive subject. Being the protagonist has beaantakay from me. Because of thisjs
more difficult to allow oneself to be loved, to aiw oneself to be completed by another.

To looseself-sufficiencyemptiesabove allto become able to receive, to allow oneself
to be completed. Some stages of the process: labiigy to live in ecstasy - outside of
intimacy, wholly in the other, in an encounter afldgue. 2. The ability to welcome with
joyous gratitude the fullness of the other - fusadrtwo beings without loosing one’s own
identity. 3. The ability to disappear within thevéal one - identification of the two persons.

Love in man is impetus and fullness of life. LovmeJesus Christ is like this. For
Michael, the indispensable and the useful is lowt) two aspects:

- impetus = renouncing one’s own will
- fullness = to make one’s own the loving will 0b&(MS 187).
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The heart of Jesusis the magnet and the model to live these twoaspédesus, in
fact, the Gospel of God, incarnate expression effthiness of God-Lovebares himself,
fuses himself with man to identify himself with the‘nothing’, in total gratuity. Then,
already at his level, he will invitthe nothing of man to allow itself to be filled and
completed by the fullness of the God-Love

“At the sight of this marvellous spectacle” Michaxclaims, astonished: “let us be
conguered by this God who loves us, let us love ttks God full of love, let us love in this
God and through this God-Love!” (MS. 190).

This attitude of allowing oneself to be filled, tmrrespond to God-Love is of the
greatest importance in the Betharramite spirityalitis the consequence of the fullness of
self-annihilation, a theme that interests us. forsthis reason that | have mentioned it, even if
summarily.

15. Shadings to be considered.

It has been seen how Jesus, the Gospel of Gad, éimd teaches new style of life
which makes man happy, freeing him from the feadefending life like a property, to enjoy
it in the freedom of a love of oblation. Howevenjst solution to the existential problem,
offered by Jesus, is not, at first sight, fascm@atiMan continues to be the eternal child who
for one shiny penny puts aside the less attradtiaek check, guaranteed by the riches of a
God.

Michael asserts that “Christianity is not a chsldoy. It is a difficult enterprise,
requiring a virile heart, a magnanimous heart, aisieee soul” (MS. 236). Michael, after
having made the choice of Jesus’ patlakes his the radicality of the Gospel‘No one who
puts his hand to the plough and looks back isofitthe Kingdom of God” (Lk. 9,62 and Mt.
12,30).

In imitating Christ “who began his story with thegnificent gesture of the Here | am,
that will bedefinitive”, Michael incarnates and proclaims without stogpfahead, always
ahead without ever stopping neither in the religion of the senses, nor irt tfahe intellect,
not even in God” (MS. 234 and 259).

Michael denounces endlessly the Christian dram&hwis thePharisee’s spirit a
spirit of truth apparently masked behind self-sudint achievement of law, and of the rule...
“The truth is hateful to man, they cannot sufferlights. We love it if it showsgself, but not
if it shows itselfto us. What an error! The seducer knows how to gaimfapparent virtues
what he cannot obtain from worldly passions (M.)157

Also, Michael has a clear consciousness of ano@@hristian drama, his
“endangered existence”his precariousness. An unstable being, a mixairangel and
beast, capable of the sublime and the abjedtgagdame time (DS 74,77).

Therefore, his spirituality is full oévangelical realism.From here, in the same way,
his constant recalling to a very evangelical atgfwigilance (Mt. 24,42-51;25,1-13; 26,38-
41). In other words, his spirituality is founded thie eschatologicdlope of the “already... but
not yet...”, everything is already achieved in Ghdiesus, but is yet to be achieved in us.

16. A synthesis of the Betharramite spirituality inthe light of the kerigma.

a) JESUS *expression of God-Love
* Incarnate Word, annihilated and obedient
model of * renunciation of one’s own will

* assumption of the liberating Will of God
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b) HEART OF JESUS, manifestation of the love of the Father and theiSpi
model of *the process to achieve beisgn in the Son

First step Become discipleecomingan adorer of the Father
like the Incarnate Word, whose life is in total
reference to the Father
“my food is to do the will of him
who sent me, and to accomplish his work” (JB4X4,
Second step To become apostledeing servant “in a state of oblate”, like the
Incarnate
Word, whose life is complete
reference to man:
“the Son of man came not to be served but tees@nd to give his life
as a ransom for many” (Mk. 10,45; Mt. 20,28).
Third step To identify oneself in Chrisbeing thdiving Gospel like the Incarnate
Word,
whose life is total
reference to the mission
“This is the bread which came down from heaventi#e living Father
sent
me, and| live because of the Fatherso he who eats mwill live
because of
me’ (In. 6,57) cf. 17.

c) The Betharramite calls out together with the Incarnate Word:
Here | am, Father, | have come to do your will of glvation!
Instantly, unreservedly, irrevocably,
for love, only for love!

*kk

THE PATH OF CHRIST - THE CHRISTIAN'S PATH.
17. The Christian, he who knows “the giver of life”

In the light of what has been said, one needgtio& how theChristian, the baptised,
another Christ, will makéhe new mentality of the Gospehis, lived and taught by Jesus (see
n° 12. Two opposite paths).

The Christian is he who descends into his own wes& to know the saving power of
God. Convinced of his own weakness, he feels stiodgsus Christ.

The Christian never feels like he has “arrived’h&i he discovers that he is a sinner,
he affirms: Yes, | am, but | have experienced bémgd and loved nonetheless.

The Christian is he who believes that the only teagure one’s humanity, condemned
to defending one’s own life, is that of givingikd Jesus.
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The Christian does not try to own life and enjby fdo not worry about your life” -
but is he who makes the joyous experience of kngwhe giver of life, Jesus, the Lord.

The Christian, faced with the Good News, has agpeed that achievement in life is
found only in the hands of Jesus. He lives freeafries.

The Christian is he who lives the experience ef tidden treasure, of the precious
pearl (Mt. 13,44-45). He plays everything for exkinyg.

The Christian - like Jesus - lives committing i in the Father's hands, he
consecrates himself. “He does not make sacrifidast,‘transforms himself in sacrifice”, in
total oblation.

18. The Christian, weak and strong with the power bJesus.

The Christian is he who, moment after moment sls@ntinuous conversion always
unbalanced by life, a life lived in the light andthwthe strength of the Gospel. The test of
conversion to the Gospel is to lose with joy akdras and all one is.

The Christian, due to continuous conversion, rais@s that he is not the master of his
own history, he recognises God as the Lord of lstoty. Therefore, he need not hide his sin,
he feels like the chosen one and the sinner aahe time.

The Christian is he who is not embarrassed bynhisility, but rather underlines it, not
as an exhibitionist, but to make known the work thfat God achieves through the Gospel.
Also, for the Christian, to feel like a sinner mgan detach oneself from oneself, to solely
confide in the gratuity of God.

“To do good” is not that important to the Christias is thevitnessingthat God does
thingsfor the goodand, even if everything seems to lead one to déathlways believes that
all things converge toward his own good.

The Christian knows that the logic of the Gospealot evasion. It is the realism of life
through death, it is the realism of love (Jn. 1%,21uke states: “for whoever would save his
life will lose it; and whoever loses his life foryngsake, he will save it” (9,24). That is to say,
do not be presumptuous in accomplishing God’s Wdrldslet God achieve his Work in you.

The Christian accepts the fact that Salvation ®tmehim fromhis own weakness
from his defeat from his sin

The Christian accepts the fact that liberation cannot come about by his strength
alone, but will be given to him by another, by Jesusi§thwho took it upon himself and
experienced it himself, who won and who gave marstrength, hisictorious power.

When the Christian realises that he doesn’t-woel;vihe gives grace to God and
praiseshis mercy, because he let him experience his vesakand because, through it, he has
seen how God works in him, making him a New Mam¢séying him).

The Christian is he who beginte glorify himself, to use his own weaknesses
because he has knowte who is theLord of everything, but who became weak, servant of
all, so that we could live dsee men. (Serious problem: man is afraid of havingWwesakness
discovered, he doesn’'t accept being sick, and fitheréo be cured. Less does he understand
the starting point of evangelical liberation whicbnsists in accepting, as one’s own good,
being unjustly treated, being poor, being casteadiging considered useless, being the last,
being looked upon badly, being mis-judged, beirgdéred, etc. It is comprehensible only if
taken with the power of the Spirit of Jesus, ofdwdy Spirit).

19. The Christian, he who is freed and announces sas the Liberator.
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The Christian is nathe saved ongbut is theinstrument of salvation of others. He
has recognised the fact of being a sinner, he lesh@ one whostopped him from sinning,
he has methe one who, even while being innocentasted the bitterness of sin and did not
judge or condemn, but who, in sin, saved him. Bseaf all this, the Christian is willing to
take on the evil of others upon himself.

Therefore, the Christian is the one who possa$sgsower of Jesus, and because of
this submits himself and gives life to others, sdua even the one who is wrong is right, he
gives with joy to those who hurt him, he pardonssthwho destroy him, etc., he converts
himself into an instrument of salvation for othendo living kerigma, into the living Gospel
of the violence of love.

The Christian converts to becoming “the lord bttangs”, not because he is lord, but
because he has experienced the “Lord and giveifedf Due to this, like Jesus, he is
everybody’s servant and does this freely.

The Christian knows that the Gospel is not a hupraposition, and therefore cannot
be realised alone. He also needs the light andsttength of Godthe help of others
whoever they may be, whatever they may do.

The Christian learns, day after d&ythank others, that help him to enter where he
does not want to enter, to convert himself, to cietaimself from himself, to know who he
is... to identify himself with the Gospel’'s mentglito be happy.

The Christian learns from Jesus how to be a meotfeers, to be everything-for-
everybody, to be free while being submissive tolake Jesus, he is free to give his freedom
to others so that others do their will with him.

The Christian knows that he can announce the Gosphers only if he makes the
effort to experience it every day.

The Christian experiences that a community isyteuangelical when all, from the
greatest to the smallest, have the courage to shemselves and accept themselves as they
really are, to tell each other the crude realityrériprocal edification and to grow “living the
truth of love” )Eph. 4,15).

20. The Christian experiences and lives the presemof the Risen Jesus in the Church.

The Christian experiences thyeatuity of God's justice, his merciful love, and lives
in praise and thanks.

The Christian recognises that the Father, inst#fatleing angered because of the
rebellion of sin,sent his justice in his Son Jesus to umaking him ‘sin’ for us. Jesus took
upon himself not only our limitation, but also theit of our rebellion, and, innocent, offered
in death his pain and fear. This is how he freedngsmade us experience the merciful pardon
that opens us to the love of God, of ourselvesadmdhers.

The Christian recognises the proof of God'’s seitgavith Man in the crucified Jesus.

The Christian experiences, day after day, in tlewing situations, that toperate as
a new manin the style of life of Jesus realises him, thattkthepower of the Spirit of the
Risen Jesus, of the Holy Spirit.

The Christian is the man-path towards the Fattieat follows the steps of Jesus
Christ, animated by the Spirit, to a People-onsilas; the Church.

The Christian experiences that fBespelis not something of the past. It ipeesent
reality. It is not something, but someon&esus Christ Even more:We are all ONE in
Jesus Christ, through the Holy Spirit.
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The Christiarlives the Church, not as an institution, but as a mystery: thentijvand
operating presence of Jesus resurrected, the hardng men, to make men new in today’'s
history.

The Christian discovers that teacramentsare not cold ceremonies, but encounters,
fusion, and identifying with Jesus be able to live giving life and to be living Ggsel.

21. Briefly.

With Saint Michael one learns from Jesus, the annihilated and obediend, how to
renounce one’s own will to then be filled with tldiness of the God-Love.

With Saint Michael, one is called to beinkying kerigma of God-Love, through the
Gospel, the power of God for the salvation of all.

The author of this paper believes that this keatycnreading of life, of charisma and
of the spirituality of Saint Michael, in the light New Evangelisation, apart from its ecclesial
contemporaneity, can be of great advantage for blossoming of the Betharramite
spirituality in thereligious personas well as for “a new blossoming” in theey person
according to his vocation and mission in the Chuetl in the world (CFL)This is of great
importance because it gives us the essence of the Gospetlassivthat of the Betharramite
Charisma.

The author did not want to overly weigh down tagtt already long and full enough,
with citations from the Holy Scriptures and fromir8aMichael, in the light of New
evangelisation, which could be many and meanindfbls is a work that leaves the reader
with a touch of curiosity: to enjoy looking for tients of these masters of life. Thanks to this
key of Kerigmatic Reading the author hopes that@ntemporary, new and attractive
Saint Michael appears. A Saint Michael who efficiently helpsthe setting of one’s heart
to the same rhythm as the Heart of Jesus

“He may grant you to be strengthened with mighdtlgh his Spiriin the inner man,
and that Christ may dwell in your hearts througthfahat you, being rooted and grounded in
love, may have power to comprehend with all thetsawhat is the breadth and height and
depth, and to know the love of Christ which surpadehowledge, that you may be filled with
all the fullness of God.

Now to him who by the power at work within us is albe to do far more
abundantly than all that we ask or think, to him beglory in the church and in Christ
Jesus to all generations, for ever and ever. AménEph. 3,14-21).

Saint Michael’s clarifying text:

“Just listening to the Gospeis not sufficient, even if done with docility; one must
practice what it commands. Prayer, devotion thasdwmt make us more faithful to our duties,
more submissive to God’s will, is pure illusion addes not open the heavens to us. Even
miracles cannot stop us from condemning ourselves.

To listen and to act means to build on stone, ovesming any obstacle.To believe
in salvation solely through faith means to fallammor. To teach that faith is enough to save
ourselves is to make others fall in error. To hstgthout practising means to abuse, making
one guilty, to add to the other sins contempt litcs means of salvation.

The Gospel is a faithful mirror, that reflects ourselves, that shows us our smk a
our weaknesses. Christian law is perfect becaysz®vides us with all the necessities for our
illumination, to allow us to understand, to correat weaknesses, to make better what is most
praiseworthy in ourselves”. (MS 238).
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[1l. VOCATION AND THE MISSION OF THE LAY PERSON
IN THE CHURCH AND IN THE WORLD

Post-synodal Apostolic Exhortation Christi Fideled_aici
(Rome, December 30, 1988)
“The lay person is the man of the Church in the hed of the world
The lay person is the man of the world in the hearof the Church”
(Puebla 786)

1. Presentation.

CFL is a very rich text. It is a synthesis of teger and of the spirit of Vatican Council
Il and of the post-conciliar synods. It is a resuwigere many themes come out. In it one
could discovemeditation founded on three wordsocation, communion, mission.This
meditation develops the biblical images of life,tbé vineyards, of the vineyard workers.
Each of these words: vocation, communion, missalects, in turn, the presence and action
of God, in the history and in the life of each Ghan.

For a first look at the whole, we list five (mathemes shown as stages to become true
“sons of the Son” presented in the Betharramitadfea (Il - n° 16):

- To be a disciple;chap. | - | am the Vine, you are the branches.
- To be a witnesschap. Il - All branches of the Sole Vine.
« To be a community of witnesses;hap. Il - | have destined them to be sent tagftuit.

- To be the leaven;in the different states of life and particular &bon; chap. IV - The
workers of the Vineyards of the Lord.
- To be faithful to the vocation received;chap. V - That they may bear more fruit.

2. The nature of the document.

First of all, the document presents itself asraten text. But one must immediately
note that the written text refers something elsewhich is, precisely, what is revealed and
defined by the quality of the text of the documamdl, as a consequence, its true nature.

The quality and the nature of the document coroenfthe answers given to four
guestions: who wrote the document? Why was it &mf2t What is written in it? How is it
written?

a) Who wrote the document?The bishops of the synod and the Pope. The bisbbgise
synod and the Pope, deeply united. Through thesemgade words, and beyond words, we
will find concrete exercise, the realisation of tmagisterial and pastoral mission in the
Church and at the service of the same Church; rsoreat the service of the entire
humanity.

Therefore Christi Fideles Laici is a written text. But, at the same timeivang reality , since

its authors are Bishops who represent all the Clasrof the world with Peter and under the

authority of Peter.
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b) Why was this document written? Its objective is eminently pastoral or practicéhe
same exhortation says this at the end of n°TRe*objective that the exhortation wants to
reach is to incite and feed a stronger consciousrtgshe gift and responsibility that all
faithful lay persons - and each one in particuldrave in the communion and the mission
of the Church”.

The “why” the document was written is thereforel @minently alive thingChristi
Fideles Laici proposes to penetrate the heart of each faitlfudevelop, in them, a more
attentive and fruitful consciousness regardingglaee and the role that the laity has in the
Church and in the world.

c) What is written in the document? It is true that its finality is eminently pastaralut an
authentic pastoral is not achieved if it is notstantly founded, motivated and enriched by
doctrine. In this sense, the post-synodal Apostekhbortation contains its own ample and
profound doctrine, which makes up the root andftiree of the aspects relative to the
action and the practice which integrate this doaume

The term “doctrine” has been wilfully used. Intfathe properly theological questions,
especially those debated upon with greater inteagstnot absent in the document, but these
are mentioned only for the implications that thegyrhave in relationship to the doctrine.

The Apostolic Exhortation is a document of ecdkxryy, its typical configuration is
an ecclesiological configuration. N° 8 is very clead unequivocal on this pointOhly
within the Church as mystery of communion is the fentity’ of the faithful laity
revealed, their original dignity. And it is only within this dignity that their vocation and
their mission in the Church and in the world can bedefined”.

An inevitable question arises herewhich is the ecclesiology intended in the
document? Which is the ecclesiology that gives life to thrusture of the same document?
The most common and usual answer, from the firstrgents on the Exhortation, is the
following: the ecclesiology of communion.

d) How was the document written?How does it achieve a pastoral objective basethen
doctrine? It would seem to me that the terms “AplasExhortation” are meaningful, since
they help to easily define the character of theudoent to define its style. It is an
“exhortation”; therefore an appeal, an invitati@n incitement, almost a mobilisation,
towards the whole Church and in particular to #@gy] so that this pastoral objective can
be found based on the doctrine.

The words of the Gospel that are cited in the dwnt: “You go into the vineyard too”
(Mt. 20,3-4), are full of extraordinary richnessrir a purely theological point of view, since
they show the living and personal aspect of theudwmnt. The voice of Jesus Christ echoes
truly in them, a voice turned to, through the SyrafdBishops, the entire Church. The
document underlines how the voice of the Lord eshadivisibly in the innermost part of
each Christian and in the historical events ofGherch and of humanity (cf. n°3).

We think that, to be able to trace the directines of the document and discover its
interior and profound unity, to comprehend its ecgristic according to these living and
personal terms is fundamental.

The biblical foundation of Christi Fideles Laici, new for this type of document,
gives unity to the exhortation around the imagethef vineyard as the expression of the
mystery of Christ and also the mystery of the Churconsidering it “communion” and
“mission”. The biblical dimension gives the document the characterisation of meditahat
contributes to the discovery of th&ord of God as a gift and as the responsibility
entrusted to the laity.
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The imperative of the synoptic Gospels: “go inty wineyards”, placed at the
beginning of theChristi Fideles Laici, must not make one forget what the image of thesi
and the branches symbolises in the Gospel of lbbrfact of living in Christ is what allows
one to bear fruit. It is an attitude that opposasa critical manner, the current mentality
according to which the lay person is called upoadi

The gift of the communion with Christ is founded on the mission. The initiative of
love comes from God. The Christian action is thaeeffertility that emerges from life in
Christ and not in work or production.

One can assert that the happy choice of the t€&misti fideles” proposes definition
and a program of spirituality to the laity. Thee®ce to Christ, in fact, indicates the
evangelical meaning of the lay vocation, with psecappeals to being disciple and to the
following, to the profession of faith and to apdstanission; but all rests on thesertion in
Christ through baptism and through the other sacraments of Christiaratron.

Through this double reference to faithfulness twi€ and to intimate communion
with the Lord, lay spirituality acquires richness of meaning lée in Christ, the most
expressive synonym with relationship to Christidie, land adife in the Spirit meaningful
variation of the expression: spiritual life. The otwdimensions, Christological and
pneumatological, find their own vocational charaste in the lay reality, in the Church and
in the world.

3. Catechesis essential to the “Life in Christ”.

The intention of this presentation of the CFLba$ore, is to re-awaken the curiosity,
the appetite... to point out “the launching ramps8ave the rest to the reader... reading,
assimilation...experience...

The kerigma allowed us to know Christ, to accept &nd to give him life. Catechesis
makes us consolidate life in Christ, deepening &li ways.

Once more we insist:

- as Christians we cannot be like eternal childreappy with the leftovers and that
DIMINISH the CAPITAL of Jesus Christ, in the notryattractive blank check, in the “small
signs” of daily life and of the sacraments..

- nobody loves what one DOES NOT KNOW. Nobody livesat one DOES NOT LOVE. No
one identifies with what one DOES NOT LIVE. Forgheason, the words of Jesus in John
15,5 are very meaningful : “for apart from me yanalo nothing”, which can be turned
around into: “without You | can do nothing”.

May we be allowed to present these two panoramicexvs of a catechistical nature:

A) DIGNITY of the Christian, another Christ.
* Incarnation, Luke 1,26-39
God the Father sends
The Word
through the Holy Spirit
upon Mary.
BIRTH of JESUS
* PentecostThe Acts of the Apostles 11,1-48
God the Father and the Resurrected Jesus send
the Holy Spirit

upon Mary and upon the twelve Apostles
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BIRTH OF JESUS PRESENT IN TIME.
THE CHURCH
* Baptism - Confirmation Jn. 111,3-20; Rom. VI; Eph. (the entire reading)
God the Father and the Resurrected Jesds sen
the Holy Spirit
upon a man and a woman

BIRTH OF A CHRISTIAN, another CHRIST,
liberating and livening presence of JesusSina@our, in
the People of God = the Church, in today’sdnys

B) The RESPONSIBILITY of the Christian CFL (11 -)13

*Vocation (11)
- to be son in the Son = another Jesus
- a branch of the Vine (to remain) chap. |

* Communion (12)
- one sole body in Christ = the CHURCH
- branches - ALL OF THE SOLE VINE chap. Il

* Mission (13)
- enlivened by the same LYMPH = Holy Spirit (20)
- branches that radiate a NEW LIFE chap. Il

4. Elements of lay spirituality.

The lay people define themselves as those whowollesus. This brings them to
founding their spirituality on the real “followingdf Jesus, common to all the baptised. To
reserve the dynamics proper to the “following” otdysome would mean the devaluation of
Baptism itself. However, one must speak about geificity of the laity, distinct from the
one that characterises priests or those who hax&eatreligious life in its various forms.

* Listening to the Word and to life.

As one cannot comprehend Jesus making an abstrdotim God the Father, basic
structure and final horizon of his message andi®frnole life, in the same way one cannot
speak about Christian life without basing it on tiusting filial relationship in God, under any
circumstances. The believer identifies himself tigio careful listening and loyal obedience to
God’'s Will, expressed by his Word and through thengs of daily life. The contemplation of
Jesus’ God is also the starting point for all sydé& Christian life, including the lay one.

* Evangelical ‘Radicality’.

The “following” of Christ brings with it, in fronbf a conventional or “light” Christian,
the need for radicality. The pressing appeal ofigés follow him requires total availability. It
is not an appeal among others, but the one thaisgive final meaning to life. Taking the
Gospel seriously, being honest in the answer, imeighe permanent duty of every believer.

The spirituality of the “following” requires, alseffective solidarity with the poor, the
privileged receivers of Jesus’ message. This ogtothe unfavoured is polemic, it includes a
battle against poverty and its causes and leadsesr later, to conflict. This also manifests
the central dimension of the cross in the “follogyirof Jesus. To follow Jesus means “to
complicate one’s life” in the battle against evidanjustice.

* Spirit of beatitudes.
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The “following” of Jesus is impregnated with tharg of beatitudes, an element of
permanent contrast with the dominating values ofsmeiety. In a world where competition,
aggression, appearances, consumerism have thatypriGhristians are called upon to
incarnate such deep evangelical values such asymésogiveness, honesty and the
transparency of the heart, patience in difficuliaions and even in persecution.

To follow Jesus requires uniting mystic and dutyntemplation and action. Faith in
the Resurrected One must incite us to opt, undeci@umstances, for the God of Life,
following the path of the Lord who came to dondfee in abundance going through the gift of
himself and the cross (Jn. 10,10). A faith that infieed itself on prayer and contemplation of
the God present in history, and always greaterfie@® faith, given freely.

* Bearer of Good News.

Beyond all this, Christian spirituality must agsend allow to transpire the love of
God towards the world: “For God sent the Son ih® world, not to condemn the world, but
that the world might be saved through him” (In.73,1A decisively lay spirituality, that
discovers the traces of God's love in the world apédns to transcendence, cannot present a
menacing or condemning aspect, but must be thebebhGood News for humanity.

* To evangelise “through contagion”.

The lay persons, members of a Church sent to trkhas the useful sign of salvation
and animated by the Spirit, are called to discawet listen to God’s Will and to bear witness
of their faith under any of life’s circumstancesieélcan and must evangelise, so to speak,
through contagion (LG. 33; CFL 15). Through theaithf becomes witness and this, in time,
calls upon faith. The words and the doctrine aretin® essential elements of evangelisation,
but gestures and works that tell of a life accaydmthe Gospel (EN. 21).

* Presence in secular life.

The true field, if not exclusive one, for the egalising action of the laity includes the
different places of secular life: “the vast and @dem world of politics, of the social, of
economy, like culture, science and art, of intaamatl life, of the mass media, and still of the
realities open to evangelisation, like love, thmifg, the education of children and youths,
professional life, suffering” (EN 70).

In all these aspects of life, the laity of our athes must make itself present. It is the
duty of the laity, whose apostolate is “participatiin the same mission of salvation of the
Church” (LG. 33), to make the Gospel present to, yeithout omitting anyone. But not of
lesser importance is the fact that they themseivest bring the dreams, the joys, the hopes
and the worries of the people in the Christian camities and to their own Churchithis
coming and goingis one of the characteristics of lay Christiansexice. In the final
summation, this means living in the world with Glian responsibility, thus enriching the life
of the Church.

Above and beyond the tastes and the personaledegach baptised person should
guestion himself, in the various circumstancesfef &bout the will of God upon him.

* At the service of common good.

The public presence of the Church is a necessitysoevangelising dimension; it
expresses an inevitable secular dimension and eareddised in different ways. Believers
“cannot, in any way, abdicate their participation‘politics’; that is in the various forms of
economic, social, legislative, administrative andtural actions, destined to organically
promote and in an institutionalised way common gdq@dL 42). This is how they also make
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the Church present in the world and try to tramsf@ociety according to the spirit of the
Gospel.

The public presence of the Church and of belienarst be guided by duty towards the
right autonomy of the secular realities and throagbreferential option for the poor and the
needy of our society.

* The way to be in the world.

A first element must be the search and the raalisaf a synthesis between faith and
life. This is a problem which involves not only thaaty, but in its case presents different
characteristics. The fact that the lay man and woinze immersed in secular realities,
increases in them the risk of acting in civil lifelegating on a secondary level all the
evangelical criteria that should inspire them. Thayst remember, every once in a while, that
“they must not wrongly place professional and doatdivities on one hand, and religious life
on another” (GS 43), making them parallel.

On the other hand, the believer should not beepteis the secular life in no matter
what way. To make his presence truly evangelicamust be impregnated, unequivocally,
with an active effort in favour of justice and etjtya(EN 18 and 30-31). This bears with it a
type of preferential option for the poor and thedyeas an “evangelising sign par excellence”.

* Animated by the Spirit, full members of the Church.

Baptism makes us members with full rights of tbenmunity of the disciples of Jesus,
therefore of the Church, People of God on the péthistory. In it, we receive and develop
our personal vocation of unconditional serviceha Kingdom of God which is ours. In this
community, each of us is the object of the actidnth@ Spirit, which inspires different
vocations and charisma and concedes to every bdppsrson, man or woman, his gifts
according to his will (1 Cor. 12,11 in LG 12).

Each member of the People of God is animated &\5thirit which makes him a sign
and a living instrument at the service of the Gbsphrough Baptism, in the Spirit, each
Christian acquires the right to participate in ¢vangelising mission of the Church. Using this
as a starting point, he contributes to evangetisatio the building of the Church and for the
good of humanity.

* Difference of vocations, charisma and gifts.

The different vocations, charisma and gifts of 8writ constitute an inexhaustible
fount for enrichment and renewal for the world dodthe Church (1 Cor. 12,7). The father
and mother, responsible for the human and Chrigtducation of their children, the person
who tries to welcome and to listen, he who knows kmincite dialogue and be a mediator in
conflicts by making the sides closer, he who res®mnhis weakness and therefore takes care
of his neighbour’'s health, the worker that ren@meéo part of his salary and fights for
dignified working conditions for all, the employaho makes an effort to create jobs taking
on risks and renouncing other benefits, the sick Viles and transmits his faith in difficult
situations, to mention some examples, all thesplpeare placing the gifts received from the
Spirit at the service of others and of the KingdainGod.

In particular, it is up to the ones with respoiigibin the Church, at the different
levels, to discern and articulate the diverse g@iftd charisma of the Spirit for the good of the
community and for evangelising action. Without satiting the voices of the Spirit (I Thes.
5,19), it is up to them to make it so that eachtisag person can be faithful to his vocation
and be what the Spirit calls him to being: dauglderson of God with full rights. The
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realisation of this discernment makes up one ofhtbee delicate aspects of the ministry of the
bishops and priests in our churches and in our comitres.

* Associated apostolate.

Even if each baptised person takes part indivigualthe evangelising mission of the
Church and his apostolic work is completely neagssad unsubstituteable, the different
forms of associated and organised apostolate twtesthe expression and forefront witness
of the community experience of faith and of itsmgyelical dimension. This type of apostolate
“answers the human and Christian needs in an ateeguanner and is, at the same time, a
sign of communion and unity of the Church in Ch{/sA 18).

The multiplication of initiatives of lay apostotadf different sorts is a great gift of the
Spirit to the particular Churches, for a bettenvmer of evangelisation. At the same time, the
organisation presents itself as an answer to tleel f@r a missionary presence in society,
towards greater efficacy.

5. Comparative table, general lay spirituality andBetharramite spirituality.

LAY CHARISMA BETHARRAMITE CHARISMA

- of incarnation

- Christocentric

- Trinitarian

- son in the Son of the Father

- essentially incarnation
- Christocentric
- Trinitarian
- devotion torbviatherhood

- living and holy temples of the Holy Spirit - tholy Spirit, interior master, operates in us

- ecclesiological
- one sole body in Christ

- founded on baptismal insertion
made

- holiness in Christ
of

- make oneself holy in the world
position”

- prayer incarnate in life

- mediation between God and man
mediation

- biblical

- evangelical

- community

- existential

- increased value of charisma
- increased value of service

- discernment of the signs of God in the

every
temporal reality

like constant interior leaven
- ecclesiological
- this concept is imiplhere, nothing stops its
actuation
- founded on #tetudes of Christ the Word

Flesh
- holiness in Christ, adarséthe Father, servant

men
- “make onesetflyhwith the limit of one’s

- “not prayer, but nadrprayer”
- in Jesus, thedWoade Flesh, exemplary

- idem, in Jesus, the eternal Worade Flesh

- idem, in Jesus, Gospel of thiné&r

- “*how great a community would Hé..

- “immensity of charity withineHimits of one’s

position”
- idem, througldibeernment of God’s Will
- idem, in the amlity of obedience
- discexntof God’s Will in every moment and

action

23



- “sacramental”, discover God in events, in - etl@ng is sacrament of God-Love
persons, in things

- universal = Catholic, even in a particular -ngdealevotion to the Pope and the bishop
Church

- prophetic - in Jesus, expression of God-Love

- priestly - in Jesus, total oblate for thethess

- pastoral - in Jesus, who gives himself in ildgcand

solidarity

- renounces worldly values - in Jesus, modebt renunciation from
incarnation to the cross

- experiencing the evangelical values: - in théuais of the “Betharramite Heart of

temperance, poverty, service... Jesus: charityility and tenderness, obedience

and total gift”

CONCLUSION

Saint Michael Garicoits, a pioneer of his timesorsg in hiskerigmatic charisma,
continues to be very contemporary during the time Wwen the Church, preparing itself for
the Third Millennium, tries to b&erigmatic, wants to cry out th&ospelwith a creative
force, the Sensational News of God-Love in JesussCleternal Word made Flesh.

Betharramites, religious or lay persons, we cannot avoid beingn&garde like
available “Mobile Camps”, in the hands of John Rguhe Vicar of Christ, and the bishops,
successors of the Apostles.

It is our hour!
Go forth, always go forth!

Fr. Daniel Ramon MARTIN, s.c.].
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